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For many years, magick was considered a strangengstical force

that could not be understood. Today, magick is idemed by many to

be an art and not a science. Perhaps the worch¢giscares people
and makes them think that the "mystery" of magidklve taken
away if scientific principle is applied. And yetexything in the

physical plane operates in accordance with some''t& method. For

instance, if we throw a ball up in the air it wsbme down because of
the force of gravity. Magick also follows a seradgules in how it

operates. These rules are referred to by some mmsdatle Philosophy

and are part of the Hermetic Teachings.

Hermetic Philosophy is discussed in detail in "Kybalion:

Hermetic Philosophy" by Three Initiates. This bawks written in
1912 and published initially by the Yogi Publicati8ociety, Masonic
Temple, Chicago IL. The book is still availablet bsually must be
ordered. A word of warning: the book was writterthe flowery style
common at the turn of the century. It can sometibeesasy to get
lost in the language, or to fall prey to the ideat t'most of you are
not worthy or ready for this information." Just ke@ur attention
focused on the real message—the sharing of knowledge



The roots of Hermetic Philosophy lie within anci&gypt. The ideas
were passed to mankind through the "Master of Mastesho dwelt

in Egypt from the earliest days. His name was Heriiresmegistus,
the father of Occult Wisdom, the founder of Astgplpand the
discoverer of Alchemy. The title "Trismegistus" medthrice great."
Some believe that the Egyptians deified Hermesnaadie him one of
their gods, Thoth. Many years later, he was adopyethie Greeks and
known as Hermes, Messenger (or Scribe) of the Gods.

The teachings of Hermes Trismegistus were resdoreal select few
who had proven themselves worthy to seek the krdy@eThose
who did learn the knowledge were sworn to secricthose days,
most people were believed to be incapable of lagriiDo not cast
pearls before swine. Give milk to the babes, bu¢ gheat to the
strong men." Throughout history, this belief hasrbbeld by many
organizations. | personally believe that at theetwh Hermes it was
true. Humans as a species are still in an eanyestéevolution. At
any one time there are always a few humans whmare advanced
than others, but for the most part the majorityhef populace is just
beginning the journey to find knowledge. Howevarthe past 8,000
years, mankind as a whole has grown, and themmare people who
are beginning to become ready for this information.

The teachings of Hermetic Philosophy are really paHermetic
Alchemy. Alchemy is the mastery of mental forcebeathan
material elements. It deals with the transmutatibmental vibrations
into others, as opposed to the classic idea ofgihgriead into gold.
The common belief is really allegory, shadowingtiiugh in symbols
to hide the knowledge from those who are not yatdyeand to
preserve it from those who would destroy it.

The Principles of Hermetic Philosophy

This system not only describes how the universeatdes, but it also
describes the fundamental principles that govesrofferation of
magick—it is the "physics" of magick. There are sepanciples that
form the core of the system:

O The Principle of Mentalism

O The Principle of Correspondence



O The Principle of Vibration

O The Principle of Polarity

O The Principle of Rhythm

O The Principle of Cause and Effect
O The Principle of Gender

ThePrinciple of Mentalisnbegins with the belief tha&verythingis
mental. "We are but a thought in the mind of theLALThe ALL is
everything that was, is and will be, and at theeséime it is nothing.
At the highest level, there is the underlying aresforce of the
universe. This force cannot be described in hureend and cannot
be truly understood by humans. The ALL is everyghamd
everything is part of the ALUNn magick, nothing can occur without
first occurring as a thought; once the thought ascthe rest follows.

ThePrinciple of Correspondencgays that there is always a
correspondence between the laws of the variougplahexistence.
The phrase, "As above so below; as below so akeai application
of this principle. Since everything is mental, awarything is part of
the ALL, then everything is interconnected. Therefdhe higher
planes of existence have correspondences to thex lolanes of
existence. We are microcosms of the universe, ladniverse is a
macrocosm within which we are contained. This ideane of the
most influential of all the principle3his principle allows us to
influence the higher planes and shows how the higlames
influence us.

ThePrinciple of Vibrationstates that "everything is in constant
motion." Everything is constantly changing, growingpving, in a
state of flux. Let us examine our physical exiseefor a moment. All
matter is composed of smaller particles, atomsnit time we
thought that the atom was the smallest unit of enatoms are
always in motion. As such, we are constantly iniomobn some level,
even when we appear to be at rest. In this centweyhave discovered
that the atom is comprised of smaller building kfcalled protons,
neutrons, and electrons. We have recently provatrhiere are even
smaller particles such as quarks, leptons, muarspaany others.
Until the turn of the century (1900s), the gen#nalight was that



objects were solid and did not move. Note thatRheciple of
Vibration, which has been around for thousandseaty, states
otherwise. Science is just now catching up withtwhagick has
known for a very long time. If we look at mattere wee that it is
composed of energy. Energy is simply a force mowaing certain rate
of vibration. Take, for instance, light: light thae can see—the
visible spectrum—appears in the colors we know dsarange,
yellow, blue, green, indigo, and violet. All thelas are actually
comprised of the same discrete units of energytqus), but they
vibrate at different rates. The different ratesibfation cause us to
see the different color$he Principle of Vibration allows us to see
how to transform or transmute energy states.

ThePrinciple of Polaritycontains the idea that "everything is
dualistic in nature." Another way to say this iatteverything has its
opposite. An easy illustration of this is heat anttl. Heat and cold
are both descriptions of temperature (a measuaenolint of energy
contained by an object), but where does one dravirie between hot
and cold? The human body cannot tell the differdreteveen
extremes of heat and cold. For example, if you feawart removed
with liquid nitrogen, the spot will first feel coand then will feel as if
someone is burning you with a match or flame. Heak cold are
merely degrees, differing only in the rate of vilma. We see polarity
all around us and refer to it every day: light aladk, hard and soft,
large and small, loud and quiet, black and whitsjtpve and
negative. These are all common manifestations lafripp. All these
pairs are related and differ only by degree. Thisqgple is very
important to the concept of mental transmutatibwe wish to change
something from negative to positive, then we naugignize that
negative and positive are the same thing, but vibgaat different
rates.Once this is realized, then all that must be dsne raise the
vibrational rate of the negative. Mental transmaotatill be
discussed in more detail later in this lesson.

ThePrinciple of Rhythnstates that everything moves in cycles.
"Everything flows out and in; everything has tidal;things rise and
fall; the pendulum swing manifests in everythirge theasure of the
swing to the right is the measure of the swindhleft; rhythm
compensates."Fhe Kybalion We cannot cause a principle or law not
to work, but itcanbe neutralizedThe Mental Law of Neutralization
allows one to see the swing or rhythm, to locap@iat in the swing at



which they wish to be, and then to move themstgghus
nullifying the effect of the swing.

ThePrinciple of Cause and Effestates that "there is a cause for
every effect.” If a ball rolls down a hill (effecthen there must have
been some cause (something moved it) to precighiateolling down
the hill. In science, this is known as the Newtdrst Law of
Motion: "an object at rest tends to stay at resgsacted upon by an
external force, and an object in motion tends toai@ in motion
unless acted upon by an external force." The lavaate and effect
applies to both physical and non-physical manifesta. This
principle, in part, incorporates the idea that Y&1d responsible for
your actions. YOU have the power to change thessoaf your life—
it is YOUR ultimate decision to take any actioneTower of this
principle can be seen in everyday life, especiallyterpersonal
relationships. If someone yells at you, what isnjoanest and
immediate reaction? For most people, it is to redpgn kind. Now, it
IS up to you to decide if you wish to take thai@ciyelling back). If
a person smiles at you what is your initial reat?id&Jsually it is to
smile back. These are simple examples of this pi@at work.For
everything that happens, something had to caugestrent to occur.

ThePrinciple of Gendestates that there is gender in everything. On
the physical plane, gender manifests as sex. Ohigier planes,
gender refers to the duality, the polarity of aetand passive forces,
the Yin and the Yang, the Male and the Female. \Ewvelividual
contains both aspects of male and female, Yin aaagY Sexually, all
humans start out as females; it is not until theel tiveek of gestation
that the fetus begins to take on either male oaferaspects. This
illustrates that both aspects of Being are presghtn everyoneThe
principle of Gender works in the direction of geatern,
regeneration, and creatioWVithout this principle there can be no
creation.

Hopefully, by this point you are already beginntogee application
of these principles on many levels. The highestiegon of these
ideas is in Mental Transmutation. Transmutaticthésprocess of
changing one thing into another. Mental Transmaiteis the art of
changing and transforming mental states, forms,canditions into
others.The key to mental transmutation is teagrything is mental.
Since everything is mental, we can effect changedmtying mental



force—if our force (Will and energy) is strong enbugre can effect
the change we want to make. Mental transmutatikestalace on the
mental plane, thereby causing change to occur@phlysical plane
(remember the Principle of Correspondence). Ordyntlost advanced
masters can manifest large-scale change, in tresgsbsense, on the
physical plane. Even then, there are limits to vdaat be
accomplished in physical incarnations.

Before going further, | wish to switch tracks fomament and discuss
a little of what is and is not possible. Many peolgte to spout the
idea that "everything is possible." Well, everythis possible,
depending on your level of ability and spiritualtomaty. When we
develop to the point where we rejoin the ALL or &0 or the
"universe," then all thingwill be possible. However, we are not yet
there. We operate on the physical plane, the lastal planes, and
the lower mental planekverything is energyl o transform energy,
we must be able to "grasp” and shape the energypisical body,
much like a piece of copper wire, can handle orlynged amount of
energy. If you have ever looked inside a light butdle it is off, you
will see two posts with a small piece of coiledeninside. When
electricity is applied, the small coil of metal loegto glow, because it
Is resisting the flow of energy. If too much eneigapplied, then the
coil will become too hot and explode or melt.

To some degree, the same process occurs withingydigrause the
physical body is subject to physical laws. Oneheke is that there is
a limit to what can be contained or channeled. Aeotvay to see this
is to look at the human body as the small end@fiinnel. What
happens when you attempt to pour a gallon of watera funnel?
Well, if you pour too much, it overflows—the smahd cannot
handle the physical volume of water.

The use of energy is also governed by mental amidusih maturity.
Remember the first two hermetic principles: Mestaliand
Correspondence. How many of us can truly controltlooughts? If
the body could manipulate unlimited power, thenoeeld manifest
anything that our minds could create. For thosgoofwho watch
science fiction, cast your mind back to the mowerbidden Planet,"
or remember the "Alice in Wonderland" episode agioal "Star
Trek," or the episode of "Star Trek: The Next Gatien" where The
Traveler appeared. In each of these shows, mankasdyiven the



ability to create anything that he/she could imag#it our stage of
development, mankind could easily destroy the €abficreation if
we were able to wield limitless energy. Still ddreélieve me? As an
experiment, picture an apple in as much detailbascan. See the
round shape, the stem, a few leaves on the stemthseshading on
the apple, its texture, the shading on the stehflatextures of the
stem; see the veins in the leaves. Now, see tlve apple in all its
detail. Hold the image in your mind. Think of natgibut the apple.
Hold the image in your mind for five seconds. Tirfor 10 seconds.
Hold it for a minute. Ten minutes. Hold the image &n hour, five
hours, a whole day. Continue to hold the image yati can no
longer hold it. Be honest: could you see the apdi@® long did you
manage to hold the image before it changed or befthrer thoughts
intruded on what you were seeing? If you cannonhtam perfect
control of your mind for even a limited time perjaden what would
happen if you could create anything in your minaiagine your
worst nightmare being made manifest. Now, imagembiest
nightmares of an entire planet being made manieshe physical.

Just because we do not have access or controliowgess energy
does not mean that we cannot effect change on kkesymaore
personal scale. Our ability to effect change istéohto the amount of
energy we can manipulate and the strength of olls. Wihere is an
upper limit to what the human body can handle Meuy few people
operate anywhere near that level. The ability toimaslate energy is
tied to the energy channels and system of the ftbeyxhakrasare
part of this system and will be discussed in a ligson). These
channels are like muscles and must be "exercisedfder to increase
the amount of energy they can handle. The moradiaidual works
with energy, the more energy he/she will be ablmamipulate it, and
the longer he/she will be able to manipulate ittt tiring. With
enough dedication and exercise, you can reachplosical
limitation, but it does not happen overnight, jastlifting weights for
a week will not allow you to lift a car over youedd. Magick takes
practice and work. In short, you have to trainifor

The Planes of Existence (Matter and Energy)

So far, we have spoken only with regard to the layplanes. To
some extent, the limitations are lessened on tial @aad mental
planes, but there are still limitations. This iedartly to the spiritual
maturity level and partly to the chakra system&e(thakras exist on



more than one plane.) In short, if you are reating then you are
not at the level needed to manifest excessive eéhang global scale.
(And, no, neither am I. However, one "day" | wié hble to this;
eventuallyeveryonewill be able to do it.)

Let us look at how Hermetic Philosophy perceives"@lanes of
existence." This term is a bit misleading, sindglkanes
simultaneously exist and overlap. To some extérd,like a building
with three major sections. Each section occupiegpieifloors.
Again, this is a separation that exists only inlthenan mind for the
sake of clarity. The planes are really groupingdegjree (or
vibration) within the manifestation of "like." Eacit the major planes
is divided into seven minor planes. Each of theanpianes is
divided into seven sub-planes.

The major planes of existence are:

The Physical Plane The Physical Plane is compi$edatter and is
the realm of physical existence.

The Mental Plane The Mental Plane is the real ofigint and
consciousness.

The Spiritual Plane The Spiritual Plane is thermreaf deity and The
ALL.

The physical plane is divided into seven minor pkan

The Plane of Matter (A) The Plane of Matter (Ap@nprised of the
grossest forms of matter such as solids, liquidk
gasses.

The Plane of Matter (B) The Plane of Matter (Bgasnposed of the more

subtle forms of matter such as the radiant matier
(radium, etc).

The Plane of Matter (C) The Plane of Matter (Q)amposed of the fines
forms of physical matter.
The Plane of Ethereal Substance The Plane of &h8ubstance is composed of

the "ether," the unifying element of the univers
The ether connects the grosser forms of matte
energy.
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The Plane of Energy (A) The Plane of Energy (A)damposed of the gros
forms of energy such as light, sound, heat,
electricity, gravitation, cohesive force, etc.
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The Plane of Energy (B) The Plane of Energy (Bomprised of the mor
complex energy forms such as plasmas.
The Plane of Energy (C) The Plane of Energy (€piwmprised of the

energy of the "gods." This form of energy is
accessible only to those operating exclusively
the spiritual planedt is the stuff of creationAnd
it, too, is comprised of seven sub-planes.
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The Mental Plane comprises the forms of living gfsinor life as we
understand it, and is divided into seven minor @&an

The Plane of the Mineral Mind

The Plane of The Matélind comprises the
states of units or entities that animate the foos
minerals.

The Plane of the Elemental Mind (A)

The Plane oé Hiemental Mind (A) is the realn
of the lower level elemental forces of nature.

The Plane of the Plant Mind

The Plane of The Pl4ind is the realm of the
plant kingdom and plant consciousness.

The Plane of the Elemental Mind (B)

The Plane loé Elemental Mind (B) is comprise
of the higher elemental forces or entities such &
gnomes, sylphs, salamanders, and undines—tt
who control the lower level elementals.
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The Plane of the Animal Mind

animal level consciousness.

The Plane of The Aaimlind is comprised of thi
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The Plane of the Elemental Mind (C)

The Plane of Efemental Mind (C) is the real
of the more evolved elemental entities.

The Plane of the Human mind

The Plane of The Human Mind is comprised of
manifestations of life and existence.

The Spiritual Plane is composed of those entihas éxist in spiritual
form (non-corporeal). This is the plane of the asiesl beings and of
deity. This is the realm of angels and guides, angels, demigods,
and other such entities. This plane is so far resddvom ours that it
is difficult to say much about the seven sub-plabkdil we reach a
further stage of development, it is useless evaitempt to speculate
about a plane populated by beings who are at 4déexistence as
far advanced over ours as we are over that ofdhemon amoeba.

The last paragraph is paraphrased fiidma Kybalion We must
remember that this information was imparted a \eng time ago and
has been handed down for centuries. The book usedfput together
at the beginning of the 20th century. Since thraetil believe that
there have been great strides made in understaaditilg more of
"that which is not knowable." | would, thereforeiggest the
following division of the Plane of Spirit:

Plane of Spirit Guides (A)

as are the Physical and Mental Planes. The
eventual goal is a return to the ALL, a return ta
TAO, to become "one" with everythinBefore we
can achieve that state, we must first experienc
"everything."Part of the experience must incluc
helping and guiding others along the spiritual
This is something done at all levels of existenc
but at some point in our spiritual evolution we
transcend the need for physical form and exist

The Spiritual Plane islane of development, jup
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pure spirit or essence. Accordingly, | would
propose that the first spiritual plane is thathef t
Spirit guide. The spirit guides are those entitiex
have just begun their existence in the spiritual
form. They are able to help and protect physic:
beings and impart some of their knowledge. Tt
existence allows them to understand better hot
spiritual level interacts with the physical.

[
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Plane of Guardian Spirits and Angels: Cherubifiithe second level of the spiritual plane would b
(A) inhabited by the guardian spirits and/or the les
angels, the Cherubim. These entities are more
advanced than the spirit guide and are allowec
more interaction with the physical.
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Plane of Spirit Guides (B) The third plane of dpiai existence would be
reserved for the second level spirit guides. Thit
level of guide has become used to the spiritual
level, has integrated more information, and
normally interacts with those on the physical pl
who are closer to transcending physical existel

pce.

Plane of Guardian Spirits and Angels: Seraphifthe fourth plane would be the home of the sec
(B) level guardian spirit and/or Seraphim. These
enlightened souls are able to interact on the
physical plane to a higher degree than the othe
and usually are more concerned with those jus
crossing over or those who have just crossed ¢
to spiritual existence (even spiritual entitieslwil
need help from time to time).
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Plane of Archangels The fifth level of spiritualigtence would be the
level of archangels, those entities who are just
about to rejoin with the ALL or TAO.

Plane of Demigods The sixth level of spiritual ¢atee is that of the
demigod, those who are on the verge of
transcending spiritual individuality and rejoinin
with the ALL or the TAO.

TAO, ALL The last level of spiritual existence &t TAO or
the ALL.

Let me stress thdlhese are best guesses on my gautther, | am
using several terms familiar to humans to provio®e point of
reference. Since many people do have some backgjioun
Christianity or Catholicism, | chose to use then®iCherubim and
Seraphim as a level reference only. Whether theractually entities
classified as this is better left to other discnissi Further, | am not
positive about the fifth and sixth levels, for thesry well could be

reversed. However, | do believe that, in time, asane more ready to

understand, these levels will be revealed in metaild

At this point, we move into a discussion of theaané Mental
Transmutation. The idea of transmutation is to gleaone form of



energy into another (after all, "everything is gy&). The theory of
mental transmutation is simple: use a higher ppiedio overcome the
effects of a lower principle. While the idea is pis it could not (and
cannot) be fully explored until the seven princgpéee understood.

"To change your mood or mental state, change yibuation."—The
Kybalion

Everything is mental. Everything is energy. Evanglvibrates. YOU
are the master of your own mood and mental statether person
may do something that angers you, but they do Nfddefyou to lose
your temper—YOU lose control of your temper becaafSéOUR
reaction to something they said or did. The basgative emotions
(hate, envy, jealousy) are all states of low-vilmgenergy. To change
your mood, raise your mental vibrational level.

"To destroy an undesirable rate of mental vibratmirt into operation
the Principle of Polarity and concentrate upondpposite pole to that
which you desire to suppress. Kill out the undédady changing its
polarity."—The Kybalion

Polarity is in everything; everything has its oppesLove and hate
are the same thing vibrating at different end$efdpectrum.
Happiness and sorrow are the same, but vibratidgfatent rates. To
counter something, use its opposite. From chemisieyknow that if
we mix bases and acids in equal strengths, théycanicel each other
out to form a neutral substance. To see this inyelag life, try being
very positive and cheerful around someone who &shad mood. The
bad mood cannot survive for long when confrontea Ippsitive
mood. It is also possible use a bad mood to canpekitive mood.
Watch the people around you. Someone will cometimtooffice in a
bad mood and snap at someone; later on, that paidose short with
another, etc. The chain goes on andRwiarity and vibration are key
elements to mental transmutation.

"Rhythm may be neutralized by the application ef Art of
Polarization."—The Kybalion

Everything is in constant motion, and there is wthim to the motion.
The swing of the pendulum to the left is equahi® $wing of the
pendulum to the right. To avoid being caught iruadesirable swing,
we use polarity or vibration to move ourselves abowbelow the



oncoming swing, thereby moving ourselves outsidinefeffect. The
higher Hermetic Master will polarize or move hinvéaf to the very
positive side of the "I AM" pole and vibrate toate at which the
backwards swing of the pendulum will not affect Hier. This is
done to some extent by all who understand thicgi@. They simply
refuse to be swayed by the reverse swing.

"Nothing escapes the Principle of Cause and Effedtthere are
many planes of Causation and one may use the laavkigher to
overcome the laws of a lower."Fae Kybalion

For every cause there is an effect, and for evlfecethere is a
cause For every event there must be some initial actaml, there is
some reaction for every event. For an idea to reahdn the physical
plane, it must first exist as thought; then it miage form on the
mental plane and eventually be made manifest batckephysical
plane. There are many planes on which we operatepifinciple of
causation exists on all planes. Just as one playdanfluence
another, causation on one plane may influence qilaees.

"True Hermetic Transmutation is a Mental Art.Fhe Kybalion

Everything is mental; we are but a thought in thedwof the ALL.
Influencing the physical and mental planes are gidwbout by
control of your mental power and abilities in comfaty of the laws of
existence.

"The ALL is MIND. The Universe is Mental."Fhe Kybalion
Magickal Ethics

Before delving further into the principles and ised magick, it is
critical to begin our exploration of the subjectedgickal ethics. The
foundation of this discussion will be that YOU aesponsible for
YOUR actionsEverything that you do has influence or effect on
something else.

Magickal ethics follow the same principles as pbgksand mental
ethics. Ethics can be broken into three broad oaies)

+ Ethical Objectivism holds that there are moral atidcal
absolutes that can be known.



- Ethical Relativism holds that the ethics of a diteradepend on
the situation, the time, and the culture in which évent
occurs.

« There is a third system that combines the two flgaying
that there are some fundamental ethical truthstHaitthey
must be applied in consideration to the situatrowhich the
event occurs.

Magickal Ethics is based on standard ethics. Magiein ability that
everyone possesses; everyone hagpdbentialto use it, but few
rarelylearnto use it. You must consider magick to be anoské,
like martial arts or cooking, that can be developg@ny individual.

Many ethical situations will resolve themselvesite question of,
"Would | want someone to take this action withowyt permission?"
and "What actions would | consider appropriatesfameone to take
on my behalf?We must be cautious of attempting to rationalize ou
actions by claiming that we would really want someto do
something for us if we were in a situation.

Let’s look at a few examples of magickal ethics aegular” ethics.
Magickal:

Can | cast a spell to make John Smith want to siegpme?

Can | cast a spell to make John Smith fall in lonth me?

These questions are often rationalized by thewiofig types of ideas:
But | just "know" that we are soul-mates.

But | just "know" that if he realized his true fergs he would want
this.

But | just "know" that | could make him the happipsrson in the
world if he would let me.

And the list goes on!
Physical:
Can | physically force John Smith to have sex \mmtf?



Can | coerce John Smith to have sex with me?

Could | put something in John Smith’s drink so thebuld have sex
with him?

These situations are clear-cut examples of anratiiat will cause
harm to another individual.

Magickal:
Can | ask someone to attack me magickally?

This could be a useful learning tool if the pedpgiew what they are
doing.

Physical:
Can | ask a friend to spar with me in some corgpott?

Notice that this situation involvesutual consent between two
individuals Mutual consent changes the ethical picture. Whike
possible that bad things can happen as a resthleactionsboth
participants understand the risk before the actiaresbegun

There appears to be a conflict with the basic Widaaief of, "An it
harm none, do as you will." The actions could resuharm being
doing to one or more people by the actithe important thing to
remember here is that it is a risk that is mutualdyeed uponin this
type of situation, | believe that the concept oftmali consent should
be applied. | also believe that this idea shouldfyaied in situations
involving pain as part of the sexual act—if the actis mutually
agreed upon bigoth parties, then the basic belief is not violated.

Many forms of magick work on influencing other p&op
Magickal:

Can | put up a ward or shield around my propertydter thieves?
Physical:

Can | put up signs that say, "Thieves keep out!"

Depending on the construction of the ward or shiegldertain idea
can be projected to those crossing the boundaig.id@adoes



influence another individual. This becomes a twio-fyuestion:
"Would you want someone to try to influence youf? &Since the
individual has made a conscious choice to interiatie my free will,
then am | allowed to try to keep him from takingaation?"

Magickal:

Can | put up a ward or shield around my propertyatase a thief’s
heart to stop when he crosses intending to stegdroperty?

Physical:
Can | shoot someone who is stealing my property?

Most people will agree that they should have tghktrto defend
themselves and their property. However, the taking life inany
situation will have Karmic repercussions that mhestaced—even in
the instance of self-preservation. Is a piece operty really worth
the taking of a life? A similar issue is whetheuymuld incorporate a
"death action" into a ward to be triggered on tbeuorence of an
event such as someone’s breaking into your houkid fmu. How far
will you go, and where will you draw the lines?

Magickal:

Can | work a spell to raise the awareness of eopers group of
people regarding a specific subject?

Physical:

Can | force someone to accept an idea with whiely tto not agree,
even if the idea is considered "wrong" by society?

Every individual must develop at his/her own rdtee spiritual
development cannot be rushed or pushed forwardlevitie idea of
raising someone’s awareness may be appealing, woulgvant
someone tdorce awareness on yolNotice that the issue is really one
of consent.

Magickal:

Can | work a spell to raise the awareness of eopers group of
people regarding a specific subject, provided tiey are willing?

Physical:



Can | talk to someone on the street who agredsetdiscussion, or to
someone who asks me about a specific topic?

Notice that the situation has changed suchttiebther individual
now has the choic® be made aware of a situation.

Many situations in magick involve consent and frglé

In most situations, magick should not be workeaofor a person
without his/her express permissigiso remember that permission
for one action does not imply permission for anotiRermission
usually must come from the individual. There amyéver,
exceptions. Before the age of consent, childremllysmay not give
permission for magickal actions, since they mayumaterstand the
ramifications of what they desire. In the instant&orking on or for
children, permission from the parent or guardiamsisally required.
The same holds true for those who are mentallympaient or those
who cannot communicate for themselves.

In a perfect world, we would have the time to abfaermission
before doing any work for others. However, thiaas always the
case. There are instances where time is of theessand there is not
time to obtain formal permission.

Magickal:

Can | use my healing abilities to keep someone kdsbeen struck
by a car alive until emergency medical teams aPrive

Physical:

Can | use my knowledge of how to stop bleedingetegksomeone
who has been struck by a car alive until emergemeglical teams
arrive?

In these cases, it may be impossible to obtain jgeram. Some would
advocate doing nothing, since, if you take no agtiben there would
not be any repercussions. Are there repercusstomeftaking action
to prevent something when you could? That is a gpmstion, and
one that is not easily answered. There is no phlykEuw that says that
you musthelp someone in need. Is there a spiritual imperagying
that you must help people in need? That is angibed question. If
you follow the belief that before you can transcérily, you must



have compassion for all creatures in existence, tie answer is
"yes.

Before we rush out and start trying to save pedpkre are other
concerns to address.

What if the individual in question wasipposedo die at that time?

What if death by that particular occurrence wapposedo occur to
teach that soul a lesson?

Most people would like to believe that "untimely@ath couldn’t
happen for a specific reason. This is incorrectoiea soul
incarnates, the major life tasks are decided upoinsat in motion.
This does not say that everything is predestinettiereare some
events that can be prearranged. One of these tisrklg" death.
Death itself is a critical experience in the sodkvelopment.

The question remains, then, do you take actioave ghe individual?
In these situations, we do not have the luxuryoofstilting the
Akashic records to see if this event was suppasdappenif an
event was predetermined, there is no way to chérgeventlf the
person wasneantto die in the accident, then theyll die. Just as
"untimely" death is a possibility, living throughh@ar-death
experience is also a possibility.

Before taking any action, especially magickal, gbould consider
the ramifications of those actions. Also, you massprepared to
accept responsibility for your actions, or yourkdat actions. Many
situations where the ethics of an action is quasticcome about
because one or more of the individuals involvedsdos want to take
responsibility for their actions.

The following ideas can help resolve ethical protde
+ Always take responsibility for your actions.
« Always consider the consequences of your actions.
« Always consider the options available to you (drhis time).
- Always remember that every individual has free .will

« Always remember that you should try not to harmeath



« Always remember that every cause has an effectretctvery
effect has a cause.

There is no quick and easy solution to the prol&magickal or
physical ethics. We do not possess a little compuiere we can
type in a situation and an action to get a readimgvhether the action
is ethical. The individual must decide the questbwhether an
action is ethical. The extent to which an individwal go to observe
ethics varies with each individual.

THE CORPUS HERMETICA

By Secretum Secretorum ©
The Corpus Hermeticuns a collection of texts from the second and third
centuries of our era that survived from a more extensive literature.
Reflecting the generalized spiritual orientation of late Hellenistic gnosis
rather than a tradition in any organized sense, these sometimes
contradictory texts share only their claim to a common source of revelation,
Hermes Trismegistus. In most of the texts his revelations are presented as a
dialogue with one of three pupils: Tat, Asclepius, or Ammon. According to
Augustine[115], Asclepius was the grandson of the great Greek god of the
same name, and Tat was likewise the grandson of his divine namesake (the
Roman deity Mercurius, the same as the Greek god Hermes).

The Hermetic texts are often cited as examples of the extent of late
Hellenistic syncretism, for they exhibit traits of magic, astrology, alchemy,
Platonism and Stoicism, and the Mysteries, as well as Judaism and gnostic
thought. Such influences are not arbitrary borrowings but express the
systemic assumptions of the late Hellenistic age generally: the Ptolemaic
delineation of a hierarchical cosmos under the rule of heimarmengthe
sympathetic parallel between macrocosm and microcosm, the attendant
understanding of the consubstantial nature of all existent entities, the
devoted or fallen feminine nature of reality, and the masculine redemptive
possibility of cosmic and temporal reversal and thus of the effects of fall by
means of a spiritual participation in the golden antiquity of origin.
Hermeticism may be illustrated from the Poimandres, the first and most
well known of the tractates. The Poimandres opens with the visionary
account of an unnamed seeker:



One day, when | began to reflect on existence naythoughts had soared, and
my bodily senses were held down like people hedknslgep through surfeit of
food or physical exhaustion, it seemed to me tltaaat creature of immeasurable
dimensions approached, called me by name, and Saidat do you wish to hear
and to see and to learn and to know with understag®t And | said: "Who are
you then?" "I," he said, "am Poimandres, the Ndage(lect) of the Absolute
Sovereignty. | know what you wish, and | am with geerywhere."” And | said: "l
desire to learn the things that exist, to underdttreir nature and to know God.
How much | do desire to hear!" Again he said to iéold fast in your mind what
you wish to learn and I will teach you."

The passage is characterized by a dualistic distinction between the
corporeality of the "bodily senses" and Nous, the inner-thought or intellect
of the seer, which soars aloft to receive spiritual revelation. The redemptive
knowledge of "the things that exist," of their nature, and of (what was the
same thing) the knowledge of God, is revealed in this noncorporeal vision
by Poimandres.

Let us look at the dramatis personabefore going further. The Hermeticaare
presented as revelations of divine truth, not as the product of human
reason; and in the philosophical texts as in the technical texts those who do
the revealing are the typical deities of Graeco-Egyptian syncretism.[116]
Alongside Hermes Trismegistus himself and Isis, who had long been
associated in the Egyptian as well as the Greek tradition,[117] we find
Asclepius, identified with the Egyptian Imhotep /Imouthes;[118] Ammon,
the Egyptian god Amun, euhmeristically regarded by some as one of the
country's early kings;[119] Horus, the son of Isis;[120] and Agathos
Daimon. Rather more unusually, the Kore kosmoualludes to Kamephis as

an intermediary between Hermes and Isis, while S.H XXVL9 identifies the
god of philosophy as Arnebeschenis, a Greek transcription for 'Horus of
Letopolis. Both of these divinities are attested elsewhere in Greek literature
of or on Egypt, but they were considerably less well known than the other
figures mentioned, and their presence can be taken to indicate more than a
superficial familiarity with the native milieu. There are also figures unique
to the Hermetica: Poimandres, Tat and the priest Bitys. The origin and
meaning of the name Poimandres is unclear, though it may be
Egyptian.[121] As for Tat, he began humbly enough as a Greek misspelling
of Thoth, but ended up taking on an identity of his own as Thoth-Hermes's
son, both bodily and spiritual. The Hermetists apparently saw nothing



inconsistent in this-an indication that philosophical Hermetism is not just a
haphazard accumulation of separate elements, but a self-validating
structure with its own conventions.

Most modern experts on the Hermeticadistinguish the "popular” occultist
writings attributed to Hermes from the "learned" or "philosophical"”
treatises. Garth Fowden, in his The Egyptian Hermeargues persuasively
that all the Hermetica whether practical or theoretical, magical or
philosophical, can be understood as responses to the same milieu, the very
complex Graeco-Egyptian culture of Ptolemaic, Roman and early Christian
times.[122] With regard to origins and interrelations, the claim that both
types of Hermetica come from a common environment rings true, yet two
other facts also bear consideration: first, that the seventeen Greek treatises
of the Corpus Hermeticumame to be treated as a distinct body of writing,
though perhaps for no better reason than the accidents of textual
transmission or the prejudices of Byzantine compilers; and second, that
these seventeen Greek logoi are not much concerned with astrology, very
little with magic and not at all with alchemy. They deal with theological,
or, in some loose sense, philosophical issues: they reveal to man knowledge
of the origins, nature and moral properties of divine, human and material
being so that humanity can use this knowledge to save themselves. The
same pious philosophy or philosophical piety-a blend of theology,
cosmogony, anthropogony, ethics, soteriology and eschatology-also
characterizes the Latin Asclepiusthe forty Hermetic texts and fragments
collected in the Anthologyof Stobaeus, the three Hermetica found with the
Nag Hammadi Codiceshe Armenian Definitionsand the Vienna fragments.
Although traces of occult belief, astrology especially, is evident in many of
these works, even dominant in some, their central philosophical and
theological concerns do, in fact, distinguish the from what Festugiere called
"popular Hermetism."[123]

Around 200 CE the Christian writer Clement of Alexandria knew of "forty-
two books of Hermes" considered indispensable for the rituals of Egyptian
priests; the list, four of whose items he calls "the astrological books of
Hermes," somewhat resembles a description of sacred writings inscribed in
the second century BCE on the wall of an Egyptian temple in Edfu.[124]
Clement's report accords with our fragmentary knowledge of the Graeco-
Egyptian astrology that began to develop as early as the third century BCE.
Although it was a Greek work of the third or second century BCE,



composed perhaps in Alexandria and dealing with configurations of stars
regarded as divinities, the title and other features of the Salmeschiniakaint
of Babylonian origins, though nothing proves such a connection. In the
middle of the second century BCE, the unknown author of an astrology
manual fathered his work on a pharaoh who ruled five centuries earlier,
Nechepso, and on the high priest Petosiris, who reputedly took his
revelation from Hermes and may correspond to an historical figure of the
fourth century. The fragments of the handbook bearing the names of
Nechepso and Petosiris survive mainly in the Anthologyof Vettius Valens, a
Roman astrologer who wrote in Greek in the second century CE. The most
important of the astrological Hermeticaknown to us is the Liber Hermetisa
Latin text whose Greek original contained elements traceable to the third
century BCE. This Book of Hermesdescribes the decans, a peculiarly
Egyptian way of dividing the zodiacal circle into thirty-six compartments,
each with its own complex of astrological attributes. Some Hermetic texts
were tight in their focus, applying astrological theory to special
circumstances: a Brontologionanalyzed the significance of thunder as it was
heard in various months, and a treatise Peri seismomnelated earthquakes to
astrological signs. Of broader use were the latromathematikar tracts on
astrological medicine, such as the Book of Asclepius Called Myriogenetist
discussed medical consequences of the theory of correspondence between
human microcosm and universal macrocosm. Astrological botany and
mineralogy were also favored topics. The Holy Book of Hermes to Asclepis
based its botanical prescriptions on the relations between plants and
decans, while the Fifteen Stars, Stones, Plants and Imagegled out
particular stars as determinants of pharmaceutical power.[125]

Another kind of occult wisdom attractive to Hermetic authors was
alchemy, which made its first literary mark on Egypt after 200 BCE in the
writings of Bolos Democritus of Mendes: the vestiges of his work show that
Bolos described processes involving gold, silver, gems, dyes and other
substances that became the main ingredients of the alchemical work. After
Bolos but before the Christian era, a number of alchemical treatises began
to appear under the names of Hermes, Agathodaimon, Isis and others. The
latest date from the second or third century CE, and today we know them
only as fragments - no more than thirty or so - from later alchemical
treatises that mention either Hermes or another Hermetic figure. One of the
larger remains of this literature, the Anepigraphoscites the authority of



Hermes and Agathodaimon for an allegory on the making of silver, called
"the moon," by cooking and melting various substances. In another,
entitled Isis the Prophetess to her Son Hortke: angel Amnael reveals the
alchemical mystery: that just as wheat engenders wheat or person begets
person so gold breeds gold. These alchemical Hermetica were known to
Zosimus, a native of Panopolis who lived in Alexandria around 300 CE.
Zosimus is of great interest because he mingled Hermetic theosophy with
the alchemist's pragmatic aims and left at least two works that shed light
on the larger Hermetic project, especially on the kinship between the
technical and philosophical texts.[126]

The collection of the first book of the collection called Kuranidessays that
"the god Hermes Trismegistus received this book from the angels as god's
greatest gift and passed it on to all individuals fit to receive secrets." The
book also claims to be a compilation from two others by Kuranos, which
may be a version of the Persian name Cyrus, and by Harpocration, an
otherwise unknown author of late imperial times; the same work refers to
an Archaikos Biblosprobably an early bestiary. This first of the six
surviving Kuranideshas twenty-four chapters, one each for the letter of the
Greek alphabet that begins the names of the plant, bird fish and stone
treated in the chapter. The second Kuranishas forty-seven alphabetized
chapters on quadrupeds and their medical properties; the four others
handle birds, fish plants and stones in the same way. Manuscripts of all but
the last two books carry ascriptions to Hermes Trismegistus, but philology
has traced them to the same Bolos Democritus who was a fountainhead of
alchemical wisdom. If Bolos was their progenitor, the Kuranidesrepresent
the largest survival in Greek of a literature initiated by him that treated a
wide range of natural phenomena and emphasized their medical and
magical uses.[127]

If Fowden is right to claim that "the technical and philosophical books...are
related aspects of...a practical spiritual 'way," then in the philosophical
treatises one expects to find the theory behind the praxis of the technical
Hermetica When one looks, however, in the Corpus Hermeticupthe
Asclepiugthe Stobaeus excerpts or the Nag Hammadi Hermeticafor a
theory of magic, something like what Proclus wrote On the Hieratic Art
according to the Greekshis seems not to be the case, although there are
passages that assume such a theoretical framework for remarks on
astrology, demonology or related topics. Instead of a theory of magic, the



theoretical Hermeticapresent a theory of salvation through knowledge or
gnosis yet this theory was the product of a culture that made no clear, rigid
distinction between religion as the province of such lofty concerns as the
fate of the soul and magic as a merely instrumental device of humbler
intent.[128] In the Papyri many spells have as their goal enpneumatosisr
"inspiration," literally, filling with pneumeor spirit. Was it a religious or a
practical aim to seek such inspiration from Hermes? What we know of the
role of pneuman Gnostic and early Christian religion and of its place in
Stoic physics and Galenic medicine should convince us that the question
implies a false, unhistorical dichotomy.[129] Salvation in the largest sense -
the resolution of man's fate wherever it finds him - was a common concern
of theoretical and technical Hermetica alike, though the latter texts
generally advertised a quotidian deliverance from banal misfortunes of
disease, poverty and social strife, while the former offered a grander view
of salvation through knowledge of God, the other and the self.

This distinction, as Fowden and others have shown, gives us only rough,
provisional categories better suited to some texts than to others. Although
the excerpts in the Anthologyof Stobaeus have commonly been treated as
"philosophical,” a term that fits most of them as well as it suits the Corpus
Hermeticunproper, some of the Stobaean material clearly qualifies as
technical. ExcerptVI deals with astrology, in particular with the decans and
their "sons," the star demons. Festugiere highlighted the conclusion of this
treatise, which promises that "one who has not ignored these things can
understand god precisely and, if one dare say so, even see god with his
own eyes and, having seen god, become blessed." In other words, the
Hermetic authors found technical information on the decan stars a suitable
prelude to gnosis[130] The longest and most interesting of the Stobaean
excerpts, the Kore Kosmouy or "Daughter of the Cosmos," forthrightly
declares that "no prophet about to raise his hands to the gods has ever
ignored any of the things that are, so that philosophy and magic may
nourish the soul and medicine heal the body"; this suggests that all
knowledge - magical, medical and any other - bears on the quest for gnostic
salvation. Magic comes closest to philosophy, perhaps, in the famous "god-
making" passages of the Asclepiug23-4, 37-8) which shows that material
objects can be manipulated to draw a god down into a statue and thus
ensoul it.[131]



The writings of Zosimus, like the contrary advice of the Kore kosmopshow
that categories roughly to modern usage of such terms as "magic,"
"philosophy" and "religion" were available to the very people who so
frequently mixed them. Mixed aims and methods are evident in the sixth
tractate of the sixth Nag Hammadi Codexhe "Discourse on the Eighth and
Ninth." This work is a leading example of what Fowdencalls an "initiatory"
hermetic text concerned with the final phases of a "philosophical paideig"
the last steps that the initiate takes to recognize his true nature and then, in
knowing God, to attain godhood. NHC V1.6 shares these sublime intentions
with some parts of the Corpus Hermeticum, especially C.H. I and XIII, but
most of the other seventeen Greek treatises are "preparatory” in Fowden's
taxonomy. The describe various lower stages in the progress toward
wisdom that the initiate must acquire before enjoying the rebirth offered in
C.H.XIII or NHC V1.6.[132]

If the preliminary states of spiritual growth differed from one another, the
changes among them may explain a striking feature of the Corpus the
apparently great divergences in doctrine between its component treatises
and even within an individual logos Scholars have taken pains to analyze
and schematize parts of the Corpus as monist or dualist, optimist or
pessimist, but Fowden proposes to see such variations as sequential rather
than contradictory. Thus, a positive view of the cosmos as good and worth
understanding would suit an earlier stage of the initiate's labors and,
hence, a treatise focusing on a time when the body's needs were still great,
while a negative treatment of the world as evil and unworthy of thought
might befit a farther station in the spirit's journey and a different treatise on
topics closer to the culmination of gnosis which entailed liberation from the
body. In any event, the texts themselves show that the Hermetic authors
felt no obligation to respect the boundaries drawn around their writings by
modern critics. NHC V1.6, for example, seeks nothing less than "the great
divine vision," but it also contains two ritual passages that would not be
out of place in the Magical Papyri (one of which includes the same prayer
that concludes the Asclepiu$. In the second such passage, the initiate says,

| give thanks by singing a hymn to you. For | heaeeived life from you, when you
made me wise. | praise you. | call your name tedtidden within me: a 6 ee 0 éé
60 ii 6660 0000 060 uuuuu 660660600600. You aretigewho exists with the
spirit. | sing a hymn to you reverently.



Hermes, the mystagogue, then directs his "son to write this book for the
temple at Diospolis in hieroglyphic characters, entitling it "The Eighth
Reveals the Ninth."'[133] This exchange between Trismegistus and his
disciple confirms what Iamblichus said about Egyptian theology, that

they certainly do not just speculate about thegggth They recommend rising up
through priestly theurgy toward the higher and mongversal levels above fate, to
the god and craftsman, and without material attaehtror any other help at all
except observing the proper time. Hermes also gasteuction in this way, which
Bitus the prophet translated for King Ammon aftedihg it carved in
hieroglyphic letters in shrines of Sais in Egypt.

Although Iamblichus seems to exclude any "material attachment" from
Hermetic theurgy, the same cannot be said of the Asclepiuswhich in its "art
of making gods" permitted "a comformable power arising from the nature
of matter" and even mentioned "a mixture of plants, stones and spices, in
describing the nature of the gods called down to animate their statues.
PGMIV.475-829, formerly known as the "Mithras Liturgy," begins by

calling for "the juices of herbs and spices," and it addresses the elementary
powers of spirit, fire, water and earth with mystical noises like those that
appear on almost every page of the Magical papyri: "EY EIA EE, water of
water, the first of the water in me, OOO AAA EEE, earthy material, the first
of the earthy material in me, YE YOE, my complete body." The same
invocation seeks deliverance beyond the bodily elements "to immortal birth
and...to my underlying nature, so that...I may gaze upon the immortal."

Just as Iamblichus said, this famous document exhorts the initiate to rise up
through theurgy to a divine rebirth; its devices are concrete and technical,
but it sets those procedures in a matrix of theory explored more thoroughly
in the Corpus Hermeticumnd the Asclepiug134]

Hermetic Collections

When A.D. Nock edited the Corpus he used twenty-eight manuscripts
dating from the fourteenth through the seventeenth centuries, but fifteen of
them contain only the first fourteen treatises, or in some cases, even fewer.
Two manuscripts that include all seventeen logoi also preserve a comment
on C.H.I1.18 written by Michael Psellus, an important Byzantine scholar of
the eleventh century. Finding the words of the biblical Genesis in this
heathen cosmogony, Psellus remarked of its author that "this wizard seems
to have had more than a passing acquaintance with holy writ. Making an
eager go of it, he tries his hand at the creation of the world, not scrupling to



record the cherished Mosaic expressions themselves." It is noteworthy that
a Byzantine Christian learned in Neoplatonism wished to defame the Bible-
reading Hermes as a goesor "wizard," especially since the seventeen Greek
treatises say so little about occult topics. Passages on astrology and magic
in the theoretical Hermeticaare even scarcer in C.H. [-XIV than in XVI-XVIII
and the AsclepiusCould it be, then, that what we call theCorpus Hermeticum
took shape just as a consequence of the abhorrence of magic expressed by
Psellus? If so, it is worth noting the likelihood that he shared this pious
loathing with other Byzantine scholars who transmitted the Corpusfrom
his time to the fourteenth century, when the earliest extant manuscripts
were written.[135]

Byzantine editors and copyists, then, may have immortalized their
prejudices by selecting and redacting our Corpusfrom a larger body of
Hermeticathat certainly gave much attention to the occultism that is so
inconspicuous in the theoretical treatises, especially the first fourteen. For
Christian readers f the Latin West and Greek East alike, a Corpuspurged of
magic would better befit the authorship of the pagan sage described in the
Sudaaround the year 1000: "Hermes Trismegistus....was an Egyptian wise
man who flourished before Pharaoh's time. He was called Trismegistus on
account of his praise of the trinity,[136] saying that there is one divine
nature in the trinity." The Hermetica are full of random pieties, which is
why Christians from patristic times onward so much admired them.

Before the eleventh century - when Psellus seems to have known the
Corpus in roughly its present form, around the same time when the first
collections of technical Hermetica were assembled by Byzantine scholars -
there is no sign of the Corpus as such, although individual treatises were
evidently in use as early as the third century CE. John of Stobi, or Stobaeus,
seems not to have known the Corpusas a whole, but he compiled an
Anthology around the year 500 that contains forty excerpts of varying
lengths from hermetic writings, including parts of C.H. I, IV, IX, and the
Asclepius. Excerpts that do not give partial texts (texts that represent a
separate and sounder tradition than other manuscripts of the Corpus which
just on that account would seem to have been assembled after Stobaeus) or
the Corpusor the Asclepiudall into four groups: Hermes, Hermes to Tat,
Hermes to Ammon, and Isis to Horus.[137] Earlier than Stobaeus is an
interesting remark from Cyril of Alexandria, who knew C.H. XI and XIV as
well as other treatises now lost; he died around the middle of the fifth



century. Much like Psellus, Cyril disapproved of Hermes as a magus and
idolater, but he was fascinated by biblical and other resonances in his
works, writing that

this Hermes of Egypt, although he was a theurggdedtes), ever sitting in the
temple precincts near the idols, had the good senaequire the writings of
Moses, even if he did not use them at all blamiglessorrectly, having but a part
of them....The one in Athens who collected treefifbooks called "Hermetic"
(Hermaika) made himself a record of this in his own writin$38]

Although Cyril apparently knew a Hermetic collection, his other references
to Hermetic writings do not show that these "fifteen books" were a form of
our Corpus However, the earliest possible data, which comes from the texts
themselves (sometimes referring to one another and to Hermeticaoutside
the Corpug, indicate that Hermetic collections of some kind circulated as
early as the second or third centuries. A scribe who copied the Nag
Hammadi Hermetica part of a mid-fourth "library," apologized for not
adding more Hermetic materials to his codex because "the discourses of
that one, which have come to me, are numerous," implying that he had
access to more Hermetica than he had transcribed, conceivably to a
collection. Authors of NHC VI, C.H. V, X, XII and XIV, S.H.III and VI and the
Asclepiugrecognized groups of treatises by name, although the meanings of
their labels to their original users remain unclear.[139]

THE AMBIGUOUSBODY OF THE
CORPUSHERMETICUM

By Author Currently Unknown

Presented asthe closing paper for the Bodies Conference
Welcometo this, thetail end of the conference.

Soon we shall return, each to the real world, eniérious unreal
worlds of academics where the body of our ideashergefully, both
tenable and tenurable. All of our ideas are ingdtivithin a body of
practice which mandates (which is to say embogiab)ication,
conferences, dissertations, and other modes abwlise which allow
the graduate student to secure a place withinaldg bf scholarship
and the body of scholars.



Yet | intend to tell a tale, and to present thatysais a body of
evidence. Twenty years before Columbus set offisfoirney, a new
world was discovered, and revealed to Europe. N@ ha&d mass,
this New World was the Body of Man, revealed aswhald itself,
the world in miniature, as Man himself was a sr@t. This
revelation came through a peculiar body of Gregtstghemselves
claiming to be translations from an Egyptian sagelfgod: Hermes
the Thrice Greatest. This revelation came throhghtrianslation of
this "Corpus Hermeticum" from Greek into Latin byaMilio Ficino
in the fifteenth century and his efforts at esttbhg an Academy in
Florence which would renovate the World, both ttikeland the big.

A rather impressive text. What then was this Cotgesmeticum?
Here | am confounded by the same problem whichnty intention
in this paper to claim confronted Ficino. The anoittig of the Corpus
Hermeticum lies not in some particular interpretatibut rather it is
incumbent upon any interpretation of these strdeges, even to their
description, and especially to an explanation eirtbrigins. | hope to
make this clearer further on. For now, perhapbpll start as the
Corpus Hermeticum begins itself, that is: "Oncerupdime."

Once upon a time, in the ancient land of EgyptGlod Thoth, or
Tehuti was worshipped. Tehuti was a moon-god, #ieop of science
and literature, of wisdom and inventions, the sgakan of the gods
and the keeper of their records. If the Egyptiantipeon were an
English department, Tehuti would be the Fullbrigttiolar who
returns with an endowed chair. He isn't the Heatth@department,
but he's always snapping up the best students.tiagygpeologians
claimed that Thoth was the demiurge who createditineerse with
the sound of his voice. Thoth invented arithmetiayeying,
geometry, astronomy, soothsaying, magic, metallurgysic, and
writing. He was an inventive chap.

Once upon a little later time, say the fifth cemthrc.e., the Greeks
discovered the Egyptians and began mapping theklelpantheon
onto the Theban. Their homegrown Greek god of ngessand
messengers, Hermes, was equated with Thoth. Cthe &gyptian
titles of respect for Tehuti was aa-aa or twiceagréhe Greeks seem
to have done one better by talking about a mysteribermes
Trismegistus, or Hermes the Thrice-great.



Now our once upon a time falls into history, sa thathing is very
clear. Some Greek writers claimed that Hermes Tsgisos was a
human. Some held him to be a sage. Others a gatiothers some
combination of all three. Galen knew of the wrisngf "Hermes the
Egyptian”. Athenagoras in the second century Aiiavis of Hermes
Trismegistus whose family is linked with the godsad both Clement
of Alexandria and lamblicus gave thumbnail sketabfebie books of
Hermes Trismegistus. Magic, astronomy, alchemymobsgy and
theosophy seemed to have been his especial téguaklicus informs
us, or mis-informs us, that Hermes wrote his wankisgyptian, in
hieroglyphics (after all he did invent them) thbeyt were translated
into Greek. Also, lamblicus claims, many other boalere being
circulated under the name of Hermes which werenmidten by him.
No such Greek works survived through to Christiandge. By the
fourteenth century Greek was operationally an umkntanguage,
even to the educated monk or scholar. A single yshich claims to
be a sort of seminar session between Hermes amgbthef healing,
Asclepius, did get translated into Latin some tim&ate antiquity and
survived in an eleventh century codex.

There our tale would end. Except that its plot Weskened, as are so
many human stories, by war. The Turks were thréageilo conquer
Constantinople, seat of the Eastern Roman Empdeanter of
Orthodox Greek Christianity. Negotiations were hald439 in
Florence between representatives of the Metropoditad the Pope, an
attempt to smooth over theological differences leetwthe two
Catholic and Universal versions of the Christiaithfaso that political
aid might follow. Among the Greek priests and sah®kent to
negotiate with the Italians was one Gemisthus Bld#tetho knew his
Aristotle as the Europeans did not, he knew thgimai Greek. Pletho
also knew Plato's works, none of which save thea&ms were in
common use in Latin translation. Pletho was winrihmgplogical
arguments using an erudition the Europeans ladkatked but were
soon to win for themselves. Just as the Sovietclawh Sputnik
galvanized America's effort in aerospace, so timbarassing show
of Greeks with Greek scholarship hastened the stti@Breek
language, literature and philosophy in Europe.

One of the members in the audience in 1439 whadheletho and
saw that Greek could be a strategic advantageldoerice was
Cosimo Medici. It took Cosimo a couple of decadashe found the



perfect young scholar to learn this new Greek smustate the works
of Plato and the neoPlatonists. That scholar wasiMaFicino.
Cosimo set Ficino up in a villa in Careggi and diggphim with
greek manuscripts. In the 1460's in the midstaridlating Plato,
Ficino was told by Medici himself to stop work anelgin
immediately translating a newly acquired manusgcaptollection of
little booklets or tractates, attributed to somgesar man or god
mentioned by Clement and lamblicus. In short, Ei@get about
translating the Corpus Hermeticum.

Ficino knew his ancient authors, so he "knew" ti@tmes
Trimegistus was more ancient than any of them.l&yancients' own
testimony these lectures and revelations of Hews¥e an original
fountain of wisdom from which Moses and Plato wezparate,
though related, streams of thought.

And what Ficino found in these tractates was thattody, the
cosmos, the human being, and God, were intimagddyad, were
magically connected. The cosmos was a body, anduiman was a
little version of the cosmic. Ficino would lateriterin his
Commentary on the Symposium "The parts of this eyaorlembers of
one living being, all originating from the same regkare joined
together in the communion of one nature. Therefast,as our brain,
lungs, heart, liver and other organs act on onéhanpassist each
other to some extent, and suffer together wheroaryof them
suffers, in just this way the organs of this enanmtiving being, all
the bodies of the world joined together in like man borrow and
lend each other's natures." And through what agenitys borrowing
accomplished?...through love. "Because" as Ficays,s'all the
power of magic consists in love."

But this coherent, ordered, beautifully symmetrsysdtem of
interrelationships was not so much found in thelirepas created by
that reading. In a very real sense, the Renaissasrs®n of this
Hermetical philosophy which became one of the sssifor the 17th
and 18th century's political and scientific revaus, this orderly
philosophy of the cosmic body and cosmic eros Wwasésult of
Ficino's misreading across the corpus hermeticum.

Ficino's manuscript consisted of fourteen tractatéso put these
little booklets together into a single collectiamd when this might



have been done are questions to which neitherd-raam we now
have answers. There were other manuscript traditioowever, than
Ficino's, which contained four more tractates appdrat the end.
One of these additional tractates which Ficinorbtlhave at his
disposal, could have warned him of the dangersading and
translations. This little book is written as aéettrom Asclepius to
King Ammon and says in part: "For my teacher Herome=d to
say...that those who read my writings with the trigimd will think
them to be quite simply and clearly written, budgé who hold the
opposite principles to start with will say that #tgle is obscure, and
conceals the meaning. And it will be thought stibre obscure in
time to come, when the Greeks think fit to traresthiese writings
from our tongue into theirs. Translations will gigalistort the sense
of the writings, and cause much obscurity. Exprgs@ur native
tongue, the teaching conveys its meaning cleaylyhb very quality
of its sound, and when the Egyptian words are spake force of the
things signified works in them... [But] the spe@thlhe Greeks, my
King, is devoid of power to convince, and the Grpbkosophy is
nothing but a noise of talk. But our speech ismete talk; it is an
utterance replete with workings."

In this utterly unstructuralist theory of langudge sign is the very
working, the ergos, or organ of the signified. Ahd process of
reading is a magical act which makes manifestthmtvriting, but the
principles held in the mind which reads. It is rag,with Harold
Bloom, that every reading is necessarily a misrggdut rather that
reading is a magical act of evocation in whichghesence of the text
as speech, its embodiment in sound, summons toethgirit, the
foreheld thought of the reader who is thus a magusforming
thought to action through the body of a text.

Then what did the fourteen tractates which Ficiossgssed actually
say about man, the body, the cosmos and God? Eueanaries
with each tractate. Let me read excerpts of a fedvdetermine what
sort of influence seems to be at work in that pgssa

The first tractate is titled Poimandres. This boelates a vision where
once upon a time while the speaker was ponderirfgsirprinciples

he fell into a strange sleep and was addressedeyng of vast and
boundless magnitude, Poimandres. Poimandres shevepeaker the
creation of the world out of the four elements.rigemerely



elemental, the stuff of the world is vastly inferto God. But "Mind,
the Father of All, he who is Life and Light, gavietitbto Man, a Being
like to Himself. And He took delight in Man, as bgiHis own
offspring; for Man was very goodly to look on, biegrthe likeness of
his Father. With good reason then did God takegtdeln Man; for it
was God's own form that God took delight in. AnddGlelivered over
to Man all things that had been made." Here weatdytseem to be
dealing with a writer who is familiar with the Gesre account of
man's creation. But this account is made more proatic.
Poimandres continues "And Nature, seeing the bezuthe form of
God, smiled with insatiate love of Man, showing th#ection of that
most beautiful form in the water, a form like t@ lown, in earth and
water, loved it, and willed to dwell there. And ttheed followed close
on the design; and he took up his abode in ma#tenid of reason.
And Nature, when she had got him with whom she iwésve,
wrapped him in her clasp, and they were mingleghie; for they
were in love with one another. [14]"

Man's body is forced upon him by a feminine Natuh® has a wild
crush on the Masculine idea of man. This sort latti@ship bears
close resemblance to Gnostic myths current ineleersd century C.E.

Obviously, the cosmos as related by Poimandres&sty, grasping
Lady who drags everything she touches, literatlg the mud. So the
Cosmos is not such a great thing, eh? Yet the vexytractate
contains this exchange between Hermes and Asclepius

"Herm. And the Kosmos is a body, is it not?
Ascl. Yes.

Herm. Now this Kosmos is great; there is no bodatgr than the
Kosmos."

This cosmic body is not mere dross, for bound up wis a spiritual
principle: "That which is within the body, and whimoves the
soulless thing, is not a body; and that is what@sdsoth the body of
him who carries a thing and the body of the thiagied; for a
soulless thing cannot of itself move anything. Thus that you see
the soul distressed by the weight of its burderemih bears two
bodies at once."



So the body is not mere mass, but rather it isenathich is moved
by soul. This soul is essential and of a piece wiltlereated bodies.
This concept will be found later by another reamfe¢he Hermetica,
Isaac Newton, and will be the seed of Newton's ephof mass/force
as Betti Jo Dobbs has shown us.

So only looking at the first two tractates, a gieézal of smoothing
over is necessary if the Hermetica are to presenharent
philosophy, or even point of view. But there areltwe other books,
each as varied. In one we read: "And God is thed(Gaond nothing
but the Good. Call nothing else good then, nothiugGod." And the
influence here of Gospel of John seems palpableelgewhere in the
same booklet we have: "And the other name of Gdgaiher'. He is
called the Father, because he is the maker of teeg@étall things; for
it is the part of a father to beget. And for tregison the begetting of
children is held by those who think aright to be thost weighty
concern in human life, and the most pius of de€tat a man should
depart from life and leave no child is a great orgfne, and a great
sin; it is a thing accursed in the sight of the Seunch a one is
punished by the daemons after death; and the purighis this, that
the soul of the man who has no child is condemaeathter a body
that is neither that of a man nor that of a wonidrerefore,
Asclepius, never be glad on behalf of any manhieas childless, but
pity his misfortune, knowing what manner of punigmnawaits him.
This certainly neither Christian nor Gnostic, btghding towards the
encratic and ascetic. An Egyptian hold over? ata Hellenic theory
of homosexuality?

Nor are the Hermetica democratic in their percestiohe fourth
tractate tells us "But man has this advantage alether living
beings, that he possesses speech and mind {ton l@aon noun}
Now speech, my son, God imparted to all men; butrhie did not
impart to all." Everyone yammers, this seems tq sagn the Greeks.
But only the few have the knowledge of true mindv& would think
these writers had little use for the common mafoothe mere body,
that material sludge of Nature who is after allyomisort of lusting
Sadie Hawkins of souls. Yet the fifth tractate $seaf the body as
movingly as the Book of Job. "Think, my son, howmmfashioned
in the womb; investigate with care the skill shawithat work, and
find out what craftsman it is that makes this &ad godlike image.
Who is it that has traced the circle of the eyest has pierced the



orifices of the nostrils and the ears, and madegening of the
mouth? Who is it that has stretched the sinewsndttied them fast,
and dug out the channels of the veins? Who isitlilas made the
bones hard, and covered the flesh with skin? Wiitah&t has
separated the fingers, and shaped the broad swfféice soles of the
feet? Who is it that has bored the ducts? Whotlsait has shaped the
heart into a cone, and joined the sinews to it, hlla made the liver
broad, and the spleen long, and hollowed out thiiea of the lungs,
and made the belly capacious? Who is it that hdasfooned the
most honorable parts that all may see them, andeaded the parts
that are unseemly? See how many crafts have begloysd on one
material, and how many works of art are enclosazhmcompass! All
are beautiful, all true to measure, yet all areddie one from the
other.” And it doesn't seem far fetched to imagioguaintance with
Job for this writer.

For the most part, though, the philosophy presemtéce majority of
the tractates is good old fashioned Middle PlatoniShe Good,
Asclepius, must be a thing that is devoid of alvement and all
becoming, and has a motionless activity that igezed in itself; a
thing that lacks nothing, and is not assailed tssms...." these sorts
of Platonic quotations could be given for hours.

What then attracted Ficino? Where did he the fwidence for the
wisdom he assumed lay in these texts? There are pagsages
worthy of a sage/god/man. This one in particulaspnts a idealized
humanism not to be matched, not in Pico's own Deias dignitate,
nor in Hamlet's magnificent "What a piece of waknan.."

The following speech was written, not in the Resange, but in that
misty antiquity which spawned Renaissance humanism:

"If then you do not make yourself equal to God, gaannot apprehend
God; for like is known to like. Leap clear of diit is corporeal, and
make yourself grow to a like expanse with that gress which is
beyond all measure; rise above all time, and beasm@al; then you
will apprehend God. Think that for you too nothisgmpossible;
deem that you too are immortal, and that you ale tabgrasp al
things in your thought, to know every craft andmaience; find
your home in the haunts of every living creaturakenyourself

higher than all heights, and lower than all deplingig together in



yourself all opposites of quality, heat and colgnéss and fluidity;
think that you are everywhere at once, on landeat in heaven; think
that you are not yet begotten, that you are intbib, that you are
young,m that you are old, that you have died, ybatare in the world
beyond the grave;' grasp in your thought all thiace, all times and
places, all substances and qualities and magnitodether; then you
can apprehend God. ...[20b] For it is the heighawlf not to know
God; but to be capable of knowing God, and to waistt hope to
know him, is the road which leads straight to tlea@ and it is an
easy road to travel. Everywhere God will come tehyau,
everywhere he will appear to you, at places andgiat which you
look not for it,, in your waking hours and in yaleep, when you are
journeying by water and by land, in the night-tiared in the day-
time, when you are speaking and when you are sii@nthere is
nothing which is not God...Nothing is invisible,treven an
incorporeal thing; mind is seen in its thinkingdaaod in his
working." [22]

| apologize for so extensively quoting the text $upposed to be
talking about. | offer only two defenses. FirstJ@sg drawn as the
preceding quotations were, the Hermetica themselkeemuch longer
and far more complex in their apparent borrowings syncretism
than even this florilegium could make evident. Astondly, when |
get started talking about gnosticism and Hermetidisend to forget
that the Corpus Hermeticum and the Nag Hammads texlly aren't
as widely read as Shakespeare, or even Tennyson.

So now that we at least we have a basic idea of tukae texts
contain, let's examine Ficino's concept of the wedody. Besides
his Commentary to the Symposium, Ficino includecatimaorf his
magical theory in the Three Book on Life, and iespecially in the
third of these that we see him explaining the iolea cosmic body
where signals are sent, something like our ownoesvmpulses,
through astral influence. Each of our bodies, assthe bodies of
gems and plants and animals, replicates, mirreome way that
cosmic body, so the influence of the stars infl@sngs. Also, since
Christ is the image of man and the person of Ga&dake in our
bodies reflections of godhood itself.

But that concept itself, the body, has not beeraegted even after
this two day conference. Our own contemporary modbwhat a



body is is still for the most part inscribed wittarstructuralist
paradigm, a sort of structuralism which Foucaultiderridean or
Irrigaric theories might consider dated, if nofaet outdated (wherein
"my body" is defined as the sum total of all tteahot "my body", or
my body ends where some other body begins). Omveddecate our
bodies through a pure and privative capitalistqui (in this case
"my body" is all that | own, my body is propertycathat property is
mine). That these are not merely academic questidnghere bodies
end or where proprietary rights begin, is obviaasfthe current
deadly abortion question.

But for the Hermetic revolution to make sense theie, now; for the
notion of world as body, we must locate the bourddsetween
world and body in a wholly unmodern fashion. In thedern epoch,
say since Descartes, between self and world teaeriginary
division inscribed, the primal slash is envisiomsdeing situated
between my "self" and my "world". Yet other timesdhother bodies,
and that slash was placed differently so thataat, fthe world was a
body, and the body was a world.

It might help, at this point, to examine the orgof these words | am
tossing about as "body" and "world". For it is tBeeek "soma" which
reflects the equally Greek "kosmos". And we findttthe move
towards translation, the move, first, from Greek &bin so that
"kosmos" becomes "mundus”; and then this presanslkation of
"mundus” to world blurs essential origins. As tharilis Hermeticum
warned us, translation has brought confusion apdrant
senselessness. Let us then examine these worgsoper, modern,
scholarly way. Let us examine their etymologies.

The Greek soma meant at first, or as early as Holmare" body, the
physical stuff, as opposed to demas, the livingybbdter "soma"
designated both the living and the dead body, thighdistinction that
the living "soma" was imbued with "psyche" or tmenaating vital
spirit. And this word "soma" can be traced backrcearlier Proto-
Indo European root which developed related wordsrieek meaning
"swelling"”, "thumb", "tumor" and "tumulus". This & unexpectedly
troublesome etymology. How is the body like thentluor the burial
tumulus? The image this etymology suggests istbfimby,
tumorous, tumulous-bound swelling about the solé Hody is
considered a swelling. We might examine this déioveof "body" as



swelling from a male point of view, as a metonomiythat urgent
singular swollen member around which the body @iartd manifests
as mere supplement to thrust. Or, on the other,Heod the feminine
perspective the body can be seen as the swelliitngwihe womb, the
tumescence beneath the mystery of her pregnant bed body as a
vital tumor in the hidden uterus.

The bodily metaphor makes assumptions of a ceataah retentive
neediness for surroundings. The swelling whicléskody finds its
end in the swelling that is the grave. The graveeen as a marker, a
sign of the body buried beneath it. The tomb exdilly in Greek a
"seme", a sign; so that even semantics finds iggroin the somatic.
And | would return to my first toilet joke and ramdi us that the Latin
mundus in a phrase such as mundus mulieribus rtieatailet of the
women, their decorations, their ornamentation, nagkve could
imagine some supermarket magazine called LadieddWeplete
with ads and articles about perfumes, shampoos$eanithine hygeine
products. Originally the Latin mundus had the prymaeaning of
cleansing methods or primping, so that Cicero t&ld he had guest
coming over he would make sure his furniture wasaau This word
for tidiness or a women's toilet became "world"yaihirough a
borrowing of the Greek word 'kosmos", order, whichild mean
"putting oneself in order", "arranging one's fapeWwdering one's
nose" "making one's toilet" along with more genaddal, and Greek
notions of order in the "big picture" kosmos. Besmthe Latin word
fit one of the meanings of the Greek word it tookadl of the other
meanings too, in a sort of etymological act of ingdesm which we
call a calque.

The idea of kosmos, then, as order or ornamerttieast as old as the
Pythagoreans. For them kosmos generated out of eruneimce
possesses harmony and beauty, and is the oppbshaas. Perhaps
ultimately the word "kosmos" must be derived frdra Proto-Indo
European *kens "to proclaim”, so that the ideardko is found
etymologically to be not a given, but a productlisicourse. So that
voice or breath, the "anima" or "psyche" as the wuff of discourse
constitues the "kosmos", while the body, the "sqrsathe swelling
stuff that surrounds the voice, and acts as bgin@nd tomb of that
indwelling breath.



The argument from etymology which is transparenis@s modern
scholars (so that in fact our scholarship can dieei@ as the set of
practices which we use whose use is transparers)tis a move
towards the originary which is also of necessitagmary. (all moves
towards the originary must be imaginary: the EdeGluistian
historiography locates a first spot by inventinghe primal protoplast
of evolutionary theory cannot be found but it iattdatum supplied by
the theory which founds the theory itself, the Bang of cosmology
is not derived from data, the Oedipal complex augian ego-
formation).

The origin we find through our scholarship is adurat of that
scholarship. The transparency of this imaginargions surety of our
scholarship; that is, we all understand the metlwbdsholarship, we
can look through them transparently as throughraelew onto the
world, and these methods are the givens, whatdenstood by the
practicing community of scholars as the conditibtheir scholarship,
so that we do not ask "meaningless questions'topit questions” --
that is, those questions which reveal an ignorafhoeethod, and also
those which reveal a perception of the non-trarespar of that
method. The perceptive question of the New Hisigiris the stupid
guestion of the New Ceritic.

The etymological move towards PIE roots is one gedture towards
the originary and the imaginary. These roots, tloeggns, are
"found" by looking through the words, "past” an@hind" them to an
origin which our etymologies perceive by supplying.

Ficino's move with the Hermetical texts is identica at least
congruent. He is also making a move toward tharaarny which is
imaginary. Ficino sees through the Hermetical tex originary point
in some authoring, and authorizing, Hermes Trisstegiwho
precedes the texts, from which the text derivaberahan seeing
Hermes himself derived from the texts, an authoo afises after the
fact of his work.

Ficino's renaissance scholarly attitude is distirmn our modern
scholarly attitude in that he sees the Hermetiaariggary rather than
derived, as authored rather than anthologizedaartdaching and
revealing a new order rather than repeating avedewnorld of
thought. Since the texts reveal relationships witknowledge of



Babylonian astrology, Egyptian magic, Platonic cokgy, Christian
theology, Pythagorean number theory, Gnosticism,Gabalism this
originary move fixes the diversity of opinion irfiest source, a prisca
theologica in which all of its diversity is resotveto a primary unity,
that is, truth, a truth which can be recapturedifteenth century
Europe and late Medieval Christianity, making ro@mPlato, and
Humanism (along with a rediscovered and re-ratiaadloccultism)
in the Ark of Mother Church.

The Hermetica provided the possibility that Chaisity might be
freshened (as we say of cows) by pagan wisdom wdoels not
contradict either Moses (hence the Church) or Ryites (hence
Plato and the Western philosophical tradition)¢siboth sprang from
the originary fount of Hermes Trismegistos.

This mushy, messy mystical world/body view is tloglyp of my
speech. If it were a science fiction story this \ddee the tale of the
irresistible force of ideas working upon all toovable bodies or
"When Worlds Collude", of how mundus met kosmosrafjears of
separation. How the world as decorative get upsahiaker collided
with world as grand, discursive ordering, and oivltbere was hell to
pay for it, taken out in bodies, quite corporediiyl to stakes and
burned.

Ficino's reading elides authorship, so that in faetentire collection
of disparate tractates was called by the nameeofittst libellus,
Poimandres. It would be as though the whole Newahesnt were to
be called the Book of Matthew, so that the Actthef Apostles were
called the fifth chapter of the book of Matthewstlas he elides
difference in the text, Ficino eludes diversityhis audience. Florence
in the fifteenth century had become much more ,ati@re controlled
by the Medici. Similarly, Ficino holds his symposiaan essentially
elitist movement of knowledge with those few sch®laho have
learned Greek, some who learned Hebrew, and merab#re
powerful political families of Florence.

These few men would act as the leaven to raise#img level of
discourse in Europe. As Van Pelt has describeddpthe image of
the sacred Temple, itself, which before this tin@swonceived to
have an entrance but no exit, now develops anaxarently
thorugh the influence of these Hermetical textse @tlept, after he



attains wisdom does not remain in the Temple, oers to the
heavens, he returns to help mankind. The renaieddammeticists
become involved in the Reformation.

The end is near, the time is apocalyptic, but &eseps not coming the
urge to perfect the world for Christ's return beesrma reform
movement, as in Rosicrucianism, a renovatio thrangHhL7th century
on into the end of the 18th century. Those whagareing power
through the occult, those who are discovering thngigical bodies are
turning around to help the world.

The philosophical texts which were ascribed toaheient Egyptian
demigod/sage Hermes Trismegistus provided Eurofeavmew and
invigorating philosophical tradition when thesettewere first
translated by Ficino in 1471. But the body of theriidetical texts was
problematized from that very first translation tiigh Ficino's
ascription of all 14 tractates to a single authBgimandres".

Throughout the Renaissance these writings wereK&ddin the
Derridean sense to form a spurious unity whicheelithe differences
between the Neo-Platonic, Gnostic, Greek magictgbphical, and
Christian elements. Each of these strands of toaditas its unique
view of the body, both as the human corpus and(tjit metalepsis)
as the cosmic body. The Renaissance developetdresof the
"mesocosmos"” mediating between these two bodigseiform of
churches, villas and public buildings which werersen the sixteenth
century "Hermetic" architectural tradition as talenic temples,
replicating in brick and mortar the very form oéthody of the
COSMOS.

And truth can be recaptured for early modern Eurapking room
for Plato, and Humanism. And Christianity mightflesshened (as we
say of cows) by a pagan wisdom which does not adidt the
Church. Yet within this very celebration of the hamrst conception
of cosmic unity and human potential there is irisaalithe
ineradicable mark of the anti-cosmic, the gnosititich finds its
provenance within the very body of these textshafrhtion. The
Church, of course, did not put up with this.

Ficino's translation is a tale of how mundus mestrkos after
centuries of separation. It was a translation wiwohld incite new
insights in thousands, including Newton, Copernieusl Gallileo. In



this translation the world as object of its creatolided with world as
grand, discursive ordering, and there was helbtpfpr it, taken out
in bodies, quite corporeally tied to stakes anachbedr

As early modern scientists and philosphers would &ut, a corporate
Church could still hold bodies, both human and kedy in thrall;
they could crisp Giordano Bruno at the stake amnceféallileo to let
the moons of Jupiter return, Aquinistic, back teitlorthodox non-
exisitence.

The humanistic tradition which did eventually wiat @gainst such
cannonical destruction of bodies, grounded itselpart, on these
Hermetical texts and was similarly "marked" witle tontradictions
implicit among the various tractates, which mantei@s a spurious,
invented, and essential unity of the "body". Witthie very
celebration of the humanist conception of cosmitytamd human
potential there is inscribed, then, the ineradieabark of the anti-
cosmic, the gnostic, which finds its provenancéinithe very body
of these texts of liberation.

HERMETICA - KEY TO UNIVERSAL KNOWLEDGE
By Joost R. Ritman ©

Translation of Joost R. Ritman's response tddhdatiodelivered by prof. dr. Maria A.
Schenkeveld-van der Dussen, chairwoman of the Arts Department of the Royal
Netherlands Academy of Arts and Sciences, on being awarded the Academy's Silver
Medal on 13 May 2002.

Honourable chairman, governors, and members oAtaglemy,
ladies and gentlemen,

'He who knows himself, knows the All' says the ledgry Hermes
Trismegistus. 'Nosce te ipsum - know thyself' sbdhe motto over
one of the entrance gates of a Greek temple athDelp

As the founder of the Bibliotheca Philosophica Hetioa, the
international centre of research on the sourcéseoHermetica, 'The
Ritman Institute' and the publishing house 'In dékidan’', | can
assure you that for me the motto 'He who knows éifnknows the
All' has been the impulse of my life work, for whitoday | gratefully
receive the Silver Medal which you have so kindiyaeded me on
behalf of the Royal Netherlands Acadamy of Arts Segénces.



We live in times of great social change and of dempal problems,
times in which millions of people flee impendinghdars of war,
times in which shortages of food and water supg@resa major threat
to our world and our natural resources are closeiog exhausted.
Standing on the brink of a threatening world catfivhich draws a
sharp divide between millions of people living ioksiess and poverty
and a relatively small group living in prosperitlye question is
justified whether now is not the time to take reedwontrol and

counter a pending global catastrophe.

According to Michele Ciliberto in his recently pidiied study on
Giordano Bruno, the rediscovery of the Hermeticgobe any doubt
was one of the most important contributions todmisal studies in

Humanism and the Renaissance in the last fiftysyear

The discovery in 1945 of the gnostic Library of Ndgmmadi,
consisting of some 42 gnostic, Hermetic and eahgisfian texts,
justifies a re-evaluation of the first four cenag’iCE. The find of the
by now famous Dead Sea Scrolls at Qumran in the sgerod has
sharpened our insight into the pre-Christian Jewshmunities from
which we are told came Jesus the Nazarene. Adtegetdiscoveries
the earlier one in the Egyptian Fayum in 1930 déast four Coptic
texts attributed to Mani, the founder of the woridevmovement of
Manichaeism, who called himself the apostle of 9eand we may
conclude that the influence of gnosis - a third ponent next to
religion and philosophy - on Western cultural higtbas been truly
great. This conclusion, formulated by the NestoGabsis, Professor
Gilles Quispel, has determined the infrastructune the path of my

life.

It is not without reason when of the library of Adadria was
officially re-opened on 23 April, an initiative ldxy Mrs. S.
Muhbarak, wife of Egyptian president Muhbarak, allaboration
with an international group of scholars and sumgzbly the World
Bank, the central theme was Thoth, the Egyptiatyddho, it is said,
as the precursor of Hermes Trismegistus expounaegat down in
writing the initiation mysteries of Osiris, Isis@ilorus.

When in 1985 the four main collecting areas of ragary had been



defined and the library was opened to the pultie axiom 'Ad
Fontes - Back to the Sources' led me - in imitatibthe Greek
philosopher Plato and inspired by the foundatiothefFlorentine
Academy by Marsilio Ficino in 1462 - to found arademy that
would focus entirely on conducting research inwiidden relation
God - Cosmos - Man; or in the words of the andrepdicrucians
'Why mortal man is also called a microcosm'.

In 1985 Professor Quispel crossed my path andthedunced me to a
circle of European scholars who have since givemingetus and
direction to research in Hermetica, Gnosis and/eézikistendom.

The translations of the Hermet@orpus Hermeticunand the
Asclepiuswvere carried out with great enthusiasm by GillessQel
and Roel van den Broek and were foundation texthetist of
publications of the publishing house 'In de Pelikaahich by now
contains some thirty titles, including conferenpesceedings and
exhibition catalogues. A new addition to the sewdkbe a
translation by Professor Roel van den Broek, nopragress, of the
fragments of Stobaeus and the Hermetic Definitmfridermes
Trismegistus. The translation of the world-famousnVCodex by
Professor Hans van Oort and Gilles Quispel is aésing
completion.

The placing of the Bibliotheca Philosophica Hermretn the list
coming under the Cultural Heritage Act on 25 Noveni®94 by
then State Secretary, Mr. Aad Nuis, meant thatgfasur cultural
heritage was rescued from dispersal. This decali®mguaranteed the
flourishing of the Europe-orientated Ritman Inggtunder the
guidance of two eminent scholars, Dr. Carlos Gillgad of the
Institute, and prof. dr. F.A. Janssen, professd@adk History at the
University of Amsterdam. the Ritman Institute is@sated with a
group of prominent researchers.

The Bibliotheca Philosophica Hermetica and itsfstam, first, to
collect important founding texts relating to Herroaf mysticism,
alchemy, Rosicrucians and comparative religionpsély, to make
available these texts through historical reseanchtiae organization
of international conferences, exhibitions, symposwand other
activities, and, thirdly, to publish the resultstlois research through



its own publishing house 'In de Pelikaan'. Thesednitiatives have
been developed in the last forty years indepengentach other, and
can be seen as models of three central pointspairtiee:

Ideality - Vitality - Reality

The power of the imagination, the pursuit of araidéhe quest after

the origin of life, to transform the dynamics fraggdthese forces and
activities into an accessible scientific structuhe, fulfilling (or

making real) of an ideal has resulted, forty yexdtsr the founding of

the library in 1957, in frequent exchanges with egHfi0

representatives of research institutes, spiritumleaments and last but
not least university libraries. Their combined etfchave led to a

return of the Hermetica to the centre of scholarsijiaranteeing its

continued significance.

Today we witness a renewal within the scienceshamdanities. New
disciplines for young scholars are being formeg, #gwrough the
foundation of university chairs such as that ofigtory of Hermetic
Philosophy and related Currents at the Univerdikrasterdam and
the chair for Christendom and Gnosis at the Unityeod Nijmegen.
Articles and books appear explaining the origin Hredtrue meaning
of the main Hermetic and gnostic texts. Studiesdha by one return
true meaning to the early origins of European calthistory.

Church power, scholarly power, political poweraapears from the
chronicles written in blood, were never withouthaisourable
motives. One need only take a brief look at thg lmyister of those
convicted because they fought for freedom of rehgfreedom of
expression, freedom of action. It is for this reaespecially that |
regard the award of the Silver Academy Medal by gsuhe
governing body of the Royal Netherlands Societpa$ and
Sciences as evidence of your defence of demoditadities, for
which the leaders of this country and its foremieptesentatives in
this part of Europe have fought successfully farrfoundred years.

In addition to this prize, the month of May presetat the Bibliotheca

Philosophica Hermetica the great enterprise obtlganization of an

exhibition in the Marciana Library on the San Mastmare which is
to be opened in Venice and which is entitléadgic, alchemy and




sciencel5th - 18th centuries. The influence of Hermesmiegistus.
Next to BPH librarian Carlos Gilly some eight, mpdtalian,
scholars have contributed to the accompanying @@ [gatalogue in
two volumes.

Central in the exhibition is the figure of Cardifg@ssarion, a
correspondent of Marsilio Ficino, admired by therEhtine Academy
and, as you all know, a fervent champion of Plaic @ major
benefactor of the Marciana Library, who donated sdn®00
manuscripts, among them the texts of@oepus Hermeticurand the
Asclepiuswith his own annotations.

Let me conclude this word of thanks with words @frides
Trismegistus from th&abula Smaragdina

It is true!
It is certain!
It is the whole truth!

That which is below is equal to that which is above
and that which is above is equal to that whichel®w,
in order that the wonders of the One shall be aptished.
As all things are accomplished out of the One,

through one mediatorship,
so they are all born out of the One by transmission

This quotation refers to the continuity of everiniktable form of
revelation, and can be summarized in the three-part

Macrocosm - Cosmos - Microcosm

Creator - Creation - Man

and thus: Being human - the little world - Microoos
Being in this world - inspired life - Cosmos
The fathoming of the Creator in the universe - Maosm

It goes without saying that the study of the arggm@den) sciences at



the classical schools of philosophy entailed a ofawpitiation

followed by Plato, Pythagoras, Orpheus and mangretand that
these schools stipulated the condition of beinly fulman with
respect to personality, soul and spirit. Thus wealao understand the
Hermetic axiom that poses the development of aetble

intelligence, three steps of conscious observatimed to,

first, rational or sensory intelligence
secondly, emotional, inspired intelligence
through which, thirdly, spiritual intelligence witle developed

Hermetism, or Hermetic wisdom is universal knowlkethgsed on
rational, inspired and spiritual consciousnessntégtism leads to
direct observation and to a new ability where Reliy - Intuition -
Spirituality enter into

1 the world of sensory perception, sensory intetlicg

2 the world of the inner development of life on besis of the soul,
emotional intelligence

3 the world of spiritual intelligence placed in tt@venant of the
Creator - his Creation - and Man, spiritual intgince

On this threefold basis Hermetica offers a newatrtie same time
age-old foundation for academic research in whicklenn man,
emprisoned in the chaos that results from mainigse/ perception,
is being offered a definition of life within whidhe organic arch-
elements he lives in - fire, water, air, earthn ba investigated and
understood in their pure meaning and form. It ougtiie the recovery
of human dignity that can give back to modern dgaew
dimensions and new responsibilities with regartifédoy:

- regarding and experiencing life in its originaéaming in the power
of Ideality

- freeing new energy with perseverance and driyea boly fire, in
the power of Vitality

- transforming the Word in living action, and segyiman and his
world, in the power of Reality.

Ladies and gentlemen, today's special award foqgaees me on the
solid ground of reality. It has once more confirnmee in my view



that Hermetica can be applied as the key to urav&rsowledge, as
the Source leading to the obtaining of Gnosis: Kedge of the One
Self and the All-self, and in this way to get tmknGod the Creator
from his works. It is my fervent wish that manyeaschers will soon
strike out upon this path.

HERMETICISM AND THE GOLDEN FLEECE

By Joseph Caezza ©

Every century and upon every continent a handfexakptional men
are born who possess the innate ability to reagigreatures of nature
directly, to see immediately into the mystery ohttouous creation
and to know pristine reality revealed by the poofamaginal
identification. Such vision differs radically frotwentieth century
pedestrian academic mentality. These sages havedigd us a
legacy of artifacts fine as the thread of Ariadméhie form of the
good texts of Hermetic Alchemy. These tomes speaak the vein of
the forge and the crucible, a mother load in thet wane of collective
imagination about mankind's origin and ultimatetithgs They
articulate with artful genius the same messagbaehero's journey
embodied in the great world myths. A generatioradhe mythic
Cadmus, a generation behind Homer's Ulysses, 3ago@st for the
Golden Fleece constitutes a fabulous example cdittieetypal
process of Nature referred to in the Emerald Tatflétermes

Tristmegistus as "the operation of the Sun".

The greatest alchemical adepts, Artephius, Nichelasel, Salomon
Trismosen, Michael Maier, Philalethes, Dom Perraetyg Fulcanelli
among many others have spoken at once with porpbgra
explicitness and again with exasperating obliquee®sut the bench-
top laboratory manipulations revealed in the cirstances of Jason's
voyage. Joscelyn Godwin in his brilliant forwardAotoine Faivre's
contemporary survey,he Golden Fleece and Alchengynarks that
C. G. Jung anchors Jason's argo along with the étermgreat work
solely to the psychic level of personality integratwhile ignoring
how, why, what and with what, adepts actually dthigr

laboratories. Faivre too, pays gross negligengkisocentral aspect of
the royal art which concerns itself with a combimatof prayer, study
and working hands-on directly with matter. "ORA,&E, LEGE,
LEGE, RELEGE, LABORA ET INVENIES", declares the nwbf
theMutus Liberof 1677, "Pray, Read, Read, Read, Read Again and
You Shall Find".



Western alchemy represents a highly specializesioreof the age
old quest for mystical communion with the esserarahetypal
process of Nature. Adepts seek to recapitulateptioisess with
symbolically affective laboratory gestures, cherinanipulations
and of course, with the indispensable cooperatiggmavidence. But
what do they actually do in their laboratories?

Betty Dobbs in her monumental studihe Foundations of Newton's
Alchemy or The Hunting of the Green Lyaddresses this central
issue of laboratory procedures in their 17th cgnEuropean context
better than any modern professional scholar. Sphs that adepts
worked their methodologies with simple manipulati@md a few key
materials. She provides an excellent translatiofiofsaac Newton's
Clavis, a recipe that entails the chief substasgasholized in the
Jason myth.

According to the myth, Chrysomellos, the winged isent by
beneficent Olympian deities rescues a child froenrtbmicidal plot of
his stepmother, carrying him safely to the eastbores of the Black
sea. Here the miraculous ram becomes a sacrifsceece hung
upon an oak tree in a grove sacred to Ares andigddyy a dragon.
The scenario refers metaphorically to the descktiteoDivine from
above the highest sepheroth, Kether, down the Kistibdree of life
to the lowest sepheroth, Malkuth, Earth in the @nes of the element
Antimony, who's vital spirit, philosophic mercungmains still in
tact. Matter has become the prison of spirit. Ihig wisdom and
artful alchemical manipulation may release it.

Renaissance alchemists represented antimony Isythieolic rams
horns that also identify the zodiac constellatiarsA Antimony, a
metalloid or semi-metal was perceived as below leah infant or
childhood state in the natural process of metaliglution fully
mature in the element gold. It was also symbolagd cross above a
circle which additionally identified Earth, the thely perfect circle of
gold buried under the cross of nature upon which ma&rucified.

Gold, more than a metaphor, blatantly and beaiyihéars the solar
signature. Its perfect state defies oxidation tacktby any single acid
giving way only to aqua regia, a combination ofiaiand
hydrochloric acid. Luster and permanence testifyst®ivinity within
the confines of the metallic realm.



Ares, known to the Romans as Mars, also indicaiteglement Iron,
rich in philosophical sulfur, the source principliethe luminous
animating functional fire of Nature. It compriség tcompliment of
philosophic mercury. Iron finds use in purifyingpsiite, the chief ore
of antimony in the classic reduction process: Sb233Fe = 2Sb +
Fe2S3.

Newton spent years of study and labor working beatdetails of this
reaction and its product at the root of animatetbpbphic mercury.
Small iron nails are heated red hot in a cruciB@wvdered antimony
ore is added along with saltpeter and tartar teesas fluxing agents.
After several fulminating episodes sponsored byaggd additions of
saltpeter the molten material is poured into acanmnold. Pure
antimony sinks to the bottom topped off by a layescoria which
easily separates after cooling. Signs of corregtat purity include a
star pattern on the surface of the antimony, héme@ame star
martial regulus.

In a major episode exactly reminiscent of Cadmasod must sow
serpents teeth into a field. From these seedsgsprirarmy of ghost
warriors who fight each other to death. The seegbtd, the serpent
teeth are extracted from the layer of scoria altbgeurified
antimony, the mercurial serpent, using sal ammgomiamonium
chloride in the procedure of sublimation. This sa&dr purification
is then sewn into meticulously prepared philosoglhgercury. This
metallic mixture then sealed hermetically in aklasdergoes a long
gradually heated fermentation. Color changes cteadrk the major
stages of this incubation along with the emergamzkdissolution
from the molten mass of many strange forms destribe
metaphorically in the Jason myth as a battle osgharriors. Newton
and other adept authors describe these forms tagréaging metallic
trees. An anonymous contemporary operator receetigeived these
forms as rapidly sprouting heads of cauliflowelt #@on dissolved
back into the putrefying chaos contained in higriedic flask.

The ultimate product of this labor mythically knoas the golden
fleece refers to the philosopher's stone. Thigomuder projected into
molten base metal effects an apparently miracul@nsmutation into
gold. Recent discoveries by Stan Tenen and ot{ergsisNo. 3 and
28) of the geometric revelation hidden in the Tadkebrew letter
code that model mathematically the fractal prooéssseeds



germination into fruit containing self propagatseed within itself,
illuminates this alchemical gesture of projectibuiring this gesture
rearrangement of base metal subatomic particledyezad by the
propagated potency of Divine Presence unfoldingdiclike from the
philosopher's stone, creates a well known wondaiabifemy.

This wonder of alchemy testifies with unquestioegioof to the
level of personality integration achieved by thembor. Unlike the
vague proofs of successful psychotherapy the ddepa tangible
token artifact. Alchemy of the forge and crucib&iety thus
embodies the profound idea of sacred science. d&eitwentieth
century civilization moves ever closer to the rediery of this
tradition. Yet the only way to exhaustively undarst the symbolic
implications of the Jason myth in its alchemicaltext is to become
an alchemist and to execute the great work.

But does salvation require a laboratory? The ayglest projected into
external substance may be manipulated at a stintdynal level. The
symbols of western alchemy occur in familiar forim3 antric Yoga.
The European "Royal Art" of alchemy pursues theesgoal as the
Royal Raja Yoga of India. In the most remote pasbgean and
Hindu cultures sprang from a single root whose exygerience of
Gnosis presented itself in myths and related esadesciplines of
spiritual reintegration.

J. Nigro Sansonese, a contemporary yogin as weltcessor of
math and physics delivers a brilliantly argued ihéshis recenhe
Body of Myth Expanding the tradition of C.G. Jung and Joseph
Campbell he explicates the anatomic, physiologtt ragurologic
basis of the great world myths. Such myths trektlogiphysical
geography of man's body as the spiritual currentasap the spinal
ladder of ascending attention to culminate in tteagic rapture of
gnosis.

According to Sansonese myths reveal in esotergulage the stages
of bodily transformation leading to contemplativenice. He includes
an entire chapter on Jason and the Argonauts.'3asguop, the argo
refers to the cranium. The fifty argonauts repréefiemfive senses
withdrawn from fragmented external experience getised on the
inward journey into trance. Two of these argonais,Dioscuri,



Castor and Pollux are esoteric descriptions ofradite nostril
breathing.

The rowing contest between Jason and Herculesitdasta further
example of alternate nostril breathing just presituthe experience
of trance symbolized as the heros collapse fronaestion into
unconsciousness. The author speaks from his owariexjge of
meditative absorption when he describes minutetggmible changes
in the sutures and sinuses of the skull duringthneg which correlate
to elements of the stages in the argonauts' journey

Finally Sansonese dissects the name "Jason" talrigséwo syllable
nature as an onomatopoeic rendering for the phygasdure of
respiration. Convincing evidence appears in thestnal lineage of
Jason. His great-grandfather was Aeolus, god oWthd. Also
relevant are yogic breathing exercises that assigmatopoeic
syllables to inspiration and expiration such as H&8K, SO-HAM or
SI-VA. These arguments might seem eccentric ande/agerhaps
only another yogin could appreciate their depth prodoundness.

Contemporary scholars have barely touched the phenological
relationship between yoga and alchemy. Certairdy fpursue

identical goals. Mircea Eliade in his now classicyelopedic survey,
Yoga: Immortality and Freedammcludes a brief chapter on yoga and
alchemy. He notes that there are certain momengs wte "osmosis"
between these two disciplines is perfect.

The Hermetic scholar, Manly Palmer Hall speculateshe
etymology of the symbolic rose of the Rosicrucidasgved from Ras,
wisdom or Ros, dew which recall Rasayana,the Ayio/science of
longevity involving alchemically produced herbablametallic
medicines but more specifically "rasum”, the neofammortality
produced in the brain. Normally this secretionastdoyed by normal
body function but yogic manipulations such as teadstand and
kerchari mudra preserve and cultivate this substanc

During kerchari mudra, the tongue, artificially ¢ghened over years
of ardent discipline inserts back and up into tagsah passage to block
the normal flow of rasum. Such a practice is thaughunction like
the golden fleece to preserve health and evenreskstst youth.



The greatest Hindu sages write about the spirdaebmplishment of
Gnosis using the metaphor of the philosopher'sestémaneshwar
(1275-1296) certainly one of the foremost saintthefpast
millennium wrote an exquisite commentary on thed#wvad Gita,
Hinduism's central scripture. He composed this vatrthe age of
fourteen, without formal education by direct knogde resulting
from Divine grace. He describes with unparallelegttl the
symptoms of bodily transformation effected by tlogig process of
spiritual awakening. His commentary contains ne than 17
references to the philosopher's stone that explicansmutes base
metal into gold. Often these references describavidy divine grace
transforms its recipient.

The seventh century South Indian sage, Thirumaolars classic,
Thirumandiram an esoteric masterpiece of 3000 verses, explains
man's path to immortal divinity. In verse 2709 leeldres that the
name of God, Siva, is an alchemical vehicle thatsithe body into
immortal gold. His poetry resonates with the desghinature of
spiritual attainment.

Another great South Indian saint, Ramalinga Swah(if3-1874)
dissolved his perfected body into blinding whitghli just as another
earlier sage, Manickavasagar had done in the deeentury. As a
child Ramalingar delivered brilliant scriptural disirses and
commentaries without any formal education. He taoed direct
knowledge bestowed by divine grace. In his classtmony,The
Divine Song of GrageRamalinga describes the transmutation of his
dense physical body into a body of light:

"Oh God! The Eternal Love, just to bestow upon hedolden body,
You,

Universal Love, have merged with my heart, allowyogrself to be
infused in me.

Oh Supreme Love, You with the Light of Grace haleh@mised my
body".

Canto 6, Chapter 1, Verse 480

This verse resounds with the import of the gestiisdchemical
projection where a minute quantity of the philosepstone
transmutes molten base metal into gold. Ramalirgaly cast no
shadow and attempts to photograph him revealedloslgiothing.



The esoteric level of such accomplishment defigsastempt at vain
academic analysis.

So too, a deeper understanding of the quest ohJasibthe
Argonauts defies the limit of ivory tower scholdapshrhe golden
fleece beckons to every man as a road map of th&s swigin and
ultimate destiny. Exhaustive study of the map allWays be an
optional first step. Genuine accomplishment emeogds when we
take up the quest and join Jason on his hero'sgyur
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THE HERMETIC PATH
by Author Unknown

When the call of spiritual evolution is strong eghuordinary life among the
masses becomes less than enough. One beginstteseaivities and motives of
himself and others as meaningless trappings, canghé ebb and flow of nature.
We wonder how we have gotten so caught up in pogsthings that we don't
really want. It may begin to dawn that there isaywut of this twilight existence,
and subsequently there is a quiet call to actitwe. Viay that one charts, if he is
brave enough to heed the silent voice, will alwagof his own choice. There are
many systems that aid in spiritual self discovarnyd some pitfalls as well. This
paper concerns the Hermetic path, the general appraf the Western Esoteric
Tradition.



The discipline of the path of Hermes is aided by that is very formal and
heavily aided by structure. There are definiteset down, presumably by those
who have made it through the discipline, and tireyf@llowed meticulously. It
therefore involves particularly intellectual stualyd formal ritual. Picture as an
example here the magician, such as Faust, intnly stonducting scientific
experiments. The idea is that the appearance drstiesice of this world are not to
be ignored but can be so structured and utilized ateer one toward inner
experience of the Divine. The intellect is use@stfically to mold and reshape
unenlightened and misguided perceptions.
Naturally this requires a teacher who has alreadgensome success for himself
on the path. Otherwise the aspirant would at biesflying blind, having only
vague and misguided notions about what to do. Hddhdkely just stumble
blindly in the dark , following advice from bothettible and bogus sources, not
making much progress.
Unlike the Mystic, the Hermetic practitioner doed abstain from participating in
the outside world of physical laws and other illus. He instead uses them to
steer a course toward inner realization. On thertd&c path, a person's natural
ability to organize the mateiral world with symbaaused as a tool to bring about
enlightenment.
That which is frequently regarded as evil and iludby mystics, the world we
create with our five senses, is consciously shapedutilized with symbolic
correspondences to create a vehicle of consciosisHabits formed and modes of
perceiption established are actually experienceddsasicture that extends beyond
the physical realm. This "chariot,” so to speakriea the aspiring ceremonial
magician to his goal.

Symbolism
The ability to symbolize is the key factor for thath of Hermes. As the Golden
Dawn's Neophyte ritual says, "By names and imageslapowers awakened and
re-awakened." Symbols properly ustilized point bel/themselves into a realm
where symbolism and thought are inapplicable. Rtusrealm comes the
magician's power, and likewise the power that pegies the physical realm. The
magician uses symbolism to tap into this realmtaed checks his symbols at the
door. Once contact is made, his tools can be dsgukewith if desired.
The big question is: What would we see if the &ptlh symbolize were not
operative? If we didn't attach significance to acences in our environment via
labels, meaning, conditioned responses, and assosiaghow would they appear
to us? If we discard our opinions, notions, anaeissions regarding things seen,
what then do we see? The same thing? A seamlede®Nothing? This can be a
very difficult question to answer, and yet it is@stial that anyone on a spiritual



path be able to eventually do just that, to seeexiperience without symbolizing,
conceptualizing, and compartmentalizing their world

When this is possible, at least in some shaky éeshihen true knowledge of how
the world is created begins to emerge. The magutiscovers that perception is
the foundation of his reality. All forms are menf@ms, whether they be physical,
imagined, or seemingly independent spiritual esgiti

That which we experience when we turn off our awtierability to symbolize is
really not conceivable in verbal consciousnesst'$ ey mystics end up
rambling, why Quantum physicists end up spoutingtpo and why Hermeticists
come up with bizarre occult systems which arettéluse to anyone but
themselves. But still, this being a Hermetic paper will here use the word
"Chaos" for the time being in order to label whaiot be labeled (As the
Hermeticist does, we will using verbal "training @ghs” until we do not need them
anymore).

When one is able to set aside the natural humdityabisymbolize, one
experiences reality face to face, and it's appearanchaos. It is devoid of
categories, labels, and verbal boxes. It has noelba@nd no structure--at least not
in any way that we are able to comprehend--ancktbes, for our purposes here,
we call it Chaos.

Why would the Hermeticist, so well known for hiseusf labels, be fond of setting
them aside? One answer is that when one actuadly this, he gains the
realization that his symbolizing ability is extremeowerful. It only is required
that he use it consciously. For most people thigals unrecognised and
seemingly independent of the personality. It creatéhreatening reality for them.
Like the fundamentalist who sees sexual imagessndy cartoons, they may end
up blaming others for things that they themselves@sponsible for perceiving.
Statements like, "You make me feel. . . ," aredgipof people who do not claim
their own perception of others as an ability tisainder their own control.

The Hermeticist works with this ability consciouslyd therefore discovers that his
own happiness is largely under his influence. Usimgference with the
knowledge that it isn't real, makes for great pqwecause he can move without
fear of loss. Since nothing in the mind is reagntimothing that he perceives can be
lost. Since there is nothing to loose, he can eraaything he needs (since it
doesn't exist anyway). One discovers that all adlosm sea of chaos and pure
potentiality, waiting for him to organize and shatpaa symbolism and mental
frameworks into a reality that expresses ones éhappiness.

This is a key point. The magician stops believim¢hie world he creates. He no
longer takes so seriously the thoughts that ramhipteigh his mind. The thoughts
are the creators of his reality, but they are hetreality itself. One of the most
effective ways to be miserable is for him to bedi¢lrem. One of the most effective



ways to be miserable is to believe the words tbhatecout of his own mouth or out
of the mouths of others. So he simply stops.

Verbal consciousness, one of the mediums of sysiols very often mistaken
for the reality to which it refers. It is only amor and therefore a tool. In other
words, the map is not the territory. It can takeemumuch work on a spiritual path
to finally turn this indicative axiom into a truealization. Once we realize through
and through that the map of reality in our head®isthe reality to which it refers,
we are more free to change that map and use it effaetively. We work from the
inside out instead of from the outside in. Rathantwaiting for our physical
world to change our reality map for us, we changereality map at will. Why
wait for permission? Just do it.

This point is so obvious that it is almost ludicsda mention it, but still, time and
time again, we find ourselves miserable becauskaléually mistake our
personal versions of the universe for the univéssdf. Imagine the frustration
inherent in such a scheme. But then again we Hawu# to imagine it--we know
what it is like.

So why do we do it? The best answer we can give isghat it is a natural ability
to create imaginative frameworks in our minds tiegtresent reality. It is an ability
that is almost always up and running because tieesenses, its chief assets, are
constantly at work. Out of habit we continuouslpal our senses to create
miniturized versions of reality in our own mindsid virtually unavoidable to stop
this from happening, and there is no reason tté#tor to utterly stop it.

This automatic symbolizing and perceiving is theetmstrument we use to cause
suffering for ourselves, but that doesn't meanithaherently causes suffering. In
reality it is the unconscious misuse of the abiiitgt causes suffering, nothing
more. The task of the spiritual aspirant is totbeeugh the phantasm of his own
reality-map, to catch himself in the act of cregtit) and to consciously take
control of the ability to do so. With training, blbanges from a man whose map is
created by external conditions into a man whosktyemap is changed by his own
will. When that will is free of conditioning, whahe map in his head no longer
controlled by physical cercumstance, but it is called by the inner Will. He is
empowered to create his own beliefs, symbols, amolsmand correspondingly to
create his own reality!

| have mentioned above that the ability to symleiszalmost always active. So if
it is, then what are we doing with it now, righttlails moment? Look at people
around you. Look at the local government, the n@Wsgcommercials, and
coworkers. Look at yourself. Do you like what we apllectively creating? Do the
people around you enjoy the world in which they@agicipating? Another
guestion: If our own faculties are constantly atkvo our lives creating an overall
unhappy scheme, who is in control of those facsMi#/ho is running the show? It



is like a runaway phenomena, the reigns of whiehdangling. It is a power
unharnessed, undirected by the one who is giftéd itviwe are left at the whim of

undirected forces whirling in the ebb and flow afure.
Science

With the advent of science, and the scientific mmdihthe world was introduced
full-force to the essence of Hermeticism. The ddiemmethod involves
formulating explanations of how things happen--orsrof reality--testing them
thoroughly, and then adjusting or discarding thexsdd on the evidence. In other
words, it acknowledges that we all have version®ality up and running in our
minds, but it mandates that we test and adjust todme more accurate and to get
them to yield desirable results. Imagine turning #&mazing discipline toward the
goal of happiness and spiritual attainment. Th#tesHermetic path.

It is not surprising that our world today barelyadituses the scientific method for
spiritual pursuits. It is usually instead geareddal just the physical life, toward
creating utopia exclusively on Earth. This worlduB of luxury and conveniences
that modern technology have provided. We try t@gtiese fruits of science, but
there is always something nagging us from withime Teal issues are continuously
unaddressed. The resulting uneasiness is the oédnjing to escape from
problems by avoiding them or suppressing them-bbgd the outsides of things
rather than dealing with the behaviors, attitutbesiefs, and complexes that create
them. Just look at Western medicine. It speaks stlitmmpletely in terms of the
suppression of symptoms, discomfort and suffedadgi-depressants, anti-
histamines, anti-inflammatory, anti-etc..

The downfall of science as it is currently pradficg that it almost never uses its
discipline to delve deeply into how ailments emetgeends to ignore how we
create our reality with our beliefs and correspagdehaviors. What good does it
do you to combat physical suffering if, at the sdame, you are still creating it?
Worse yet, the very things that need science appli¢ghem--beliefs, complexes,
and behaviors--are the very things that are ingshaf scientific pursuits. Not
surprisingly, the world is filled with high tech egons and drugs that numb us to
reality. What we do with modern science palesgmisicance to what the original
inventors of the scientific method intended foiite put it in the service of desires
and needs which do not produce a desirable rehligther words, the world we
are creating today with science is largely creétedur own demons. When you
do not take ownership of your ability to create iyown version of reality, that
ability fall into that hands of psychological corapés. Fear and desire are still the
strongest motives for research and progress.

As individuals, it is up to each one of us to bréak chain. Before we use our
Hermetic abilities to create a "comfortable" lite burselves here on the physical,
we must first use it to weed out those things inawn personal programming that



are blindly causing us suffering. If we cannot dis tthen the awesome power of
science falls into the hands of our blind, infams8lubconscious complexes.

The first step then is to find a system of symhvdtsch encompasses and explains
our demons and how they arise. That way, they easheldlt with. There are many
such schemes of the cosmos. The Golden Dawn, dtarine, uses the Kabbalah
and the Tree of Life as a map of the interior magesf man. The Glyph of the
Tree charts the recesses of his body, mind, amdl sppposedly all the way to the
source of existence. Placing symbols on this dradgra can personally identify
how his mind works by how the symbols relate tcheatber. He discovers
painfully how he creates suffering for himself. &gplies symbols and various
symbolic techniques, such as in ritual, to restmechis interior and exterior make-
up. Gradually, with the assistance of a teachegnu®es the automatic complexes

that hold prisoner his creativity.
Hermes/Mercury

A way to better get a handle on our ability to p@taalize is to recognize this
faculty with a new label. Let's call it Mercury. Wl use both the planet and god,
Mercury, to delineate what it is we are talking atbd/ercury is a agile god who
represents the power of the intellect. Under Mgraemes the mind, mediation,
transmission, and translation--mental and nervoosgsses, speech and writing,
dexterity, ambivalence, and the distribution ofrgres. Mercury is superficial. It is
the moving ego mind that is capable of knowing abloings externally. It shapes
itself to whatever subject or stimulus is presefefbre it, creating therefrom all
kinds of corresponding conclusions and belief syste the blink of an eye.
Likewise, the chameleon quality of Mercury, thengf makes it take on whatever
zodiac sign it is in and enhance it with intelligenMoreover, if it is close to
another planet in a chart it will adopt that planfeinction and add a sharpness to
it. Mercury represents the mutable aspects of nmatige. It is the intelligence that
is book-learned. It covers its subjects, but itsdoet really live them or become
one with them. By its very nature of superficiakiyd ability to cover things, our
Mercury-nature is the very thing which lies to b®at reality. Because it so
readily assumes the shape of our experiencesjrgebtsfunctional maps of
reality based on them, it is the very thing thapseus isolated and apart from
creation. Our experiences prod our Mercurial irgethce and fashion from it
beliefs, complexes, fears, and patterns of behakairkeep us locked up in the
fantasy world of the ego. It is interesting to nibtat the Sephirah that corresponds
to Mercury is Hod whose virtue is truth and whoeevs falsehood. Our maps of
reality may be truthful and serve us well or thegyrhe deceitful and lead us time
and again into suffering. We have a choice.

The god Mercury is regarded as the psychopompesdtl conductor of heaven,
the messenger of the gods, the instructor and dgaittee Hermetic mysteries.



Thought of as an initiator into occult schools,asally ritualistic ones involving
full ceremonial. Our Mercurial quality when propetitilized becomes not an
imprisoning pattern but a vehicle by which we exgrere deeper and more
liberated states of consciousness.

Language
Hermes Trismegistus, a historical/mythical magas ik identified with both the
gods Thoth and Mercury, is fancifully celebratedhasinventor of language and
writing. Language is the biggest and foremost awdhn of the hermetic mind.
Some say that human beings have a natural instirfiotm language.
What would humans be like without language? Ilinsost impossible to say, since
we would imagine it most likely by using conceptsl anental descriptions
involving language. Language has the power to shapenercurial mind in a way
that allows us to create fixed areas or concepiac€pts help us to organized
knowledge, to pull facts together in meaningful /ahich explain things. We all
develop, knowingly or unknowingly, conceptual frameeks which help us
understand the world.
Language is a Hermetic skill very much mis-usedhgyunenlightened mind. We
tend to actually believe words as if they wereuwbry object to which they refer.
We tend to actually believe the things that we $&e Mercurial mind is so
mutable that it jumps to conclusions based on litly experience. We start
saying things like "Men are pigs!" or "He always. and we end up believing it.
We end up treating ourselves and others accordingiyning into
misunderstandings amnflicts when our word-versions of reality do natch
with experience. The next man you meet may haveedike qualities mixed with
a very gentle, artistic soul. But will you noticE;Men are pigs."?
On the Hermetic path to enlightenment, the aspolamelops what S. |I. Hayakawa
callsextensional orientatiarExtensional orientation is the state of mind that
prone to use words that refer to the environmethiout any interpretations or
judgments about it. It maintains language reflectine environment, rather than
language imposing meanings on things and then hmgstith the meanings as if
they were the things themselves. There are nothuips as good and bad, nigger
or Jew. There are no such things as human beingpaadNo such things as
angels and demons. There is just what is and beddlave use to get by. Nothing
more. And, of course, that which actually is cars®tonveyed by speech or
image or label. It can only be referred to in tlvay by the Hermetic mind, and
then that which is beyond mind will do the rest.
So, by employing language to refer to that whichagond language, we are on the
Hermetic path. The activity of the mind is turnegmst itself. It examines itself
and modifies its ability to perceive. It undoe®ltso that that which is beyond it
can become the locus of control. The ego relinaggsts position and becomes an



aggregate of biological and psychological traitsteeed, as it were, around the
influence of that which is beyond the known.

The mind finally then matures and becomes humbie.mature mind knows that
words never say all about anything, and such a msititerefore adjusted to
uncertainty. Whatever challenges the world thruptsn us, we are then at least
free from those of our own making.

THOTH AND HERMETICISM IN CHRISTIANITY
Copyright © 2003, Michael Claire
Studies in comparative religion, pioneered by suttotars as Gerald
Massey, have yielded a wealth of data connectingan
mythology and mysticism to Christianity, demonsitgthat the
former contributed a great deal to the latter. Raly, most research
has focused upon mythology involving Osiris, I$isrus, and Ra.
This has been for good reason — these chief deitiascient Egypt
provide a firm, and in many cases detailed, undeipg of Christian
mythology. However, rather than dwell upon thegertes, about
whom so much has been written in terms of comparitiythology,
we shall turn to a lesser-discussed (althoughastitry prominent)
Egyptian god, Thoth. In actuality, we will conceatr upon a late
Hellenistic version of Thoth — Hermes Trismegistusho represents
Thoth amalgamated with the early Hellenistic figafédermes.
While doing so, we shall explore many parallelsMeen traditions
involving Thoth (principally as Hermes Trismegigtasd Christian
mythology. This will suggest that the Hermetic ttad contributed a
number of elements to Christianity, as the latteerged. Given the
complexity of comparitive studies in general, woresg considerably
by the antiquity of the period and the massive tdssocumentation,
it will be virtually impossible to ‘prove’ that Clstianity directly
lifted elements from the Hermetic system. RatHus, article is
merely an exploration, hopefully adding to the gahmmtellectual
milieu of thought and discussion, and providing egmssible
directions for further research.

Thoth and Her mes Trismegistus

In ancient Egypt, Thoth was the god of wisdom amitivg; through
being identified with Hermes by the Greeks, he eadlinto Hermes
Trismegistus. Thoth is described as a scribe arstemger of the
gods, and in this capacity is usually shown as ia with the head of
an ibis' Owing to the sapiential and scribal nature of Fhatlarge



number of books were attributed to Hermes Trismegjthus adding
to the corpus of “Hermetic literature.” In additibmthe ibis image,
the hawk’s head was also associated with Thoth.iddee of a winged
spirit messenger is comparable to the Holy Spirthie form of a
dove, acting as a heavenly messenger at Jesussibapnd also as
the Paraclete offering testimony (John 16:7-8, 43-1

According to Egyptian mythology, Thoth had anotingportant role:

Thoth ... was frequently represented recording ntamd proceedings,
such as at the ‘Weighing of the Heart’ ceremonychtwas believed
to take place after death.

The “weighing of the heart,” or similar judgemeappeared within,
and may have been partly subsumed by, the Isiahi&opradition.
The transferral of motifs from Thoth/Hermes to Sapliould be quite
natural, since both were “wisdom” deities. Alluditogthe way in
which such transferral can easily take place, Bp&an Hoeller
explains:

Who, then, actually wrote the “books of Hermes,'iahl since their
rediscovery in the fifteenth century, have playednsa significant
role in our culture? The writings are all anonymadtseir mythic
author is considered to be Hermes himself. Theoreag behind this
pseudonymous approach is simple. Hermes is Wisdoththus
anything written through the inspiration of truesdom is in actuality
written by Hermes. The human scribe does not matéetainly his
name is of no significance.

The “weighing of the heart” or similar near-deaidgement issues,
associated as they were with the Goddess (Isiahi&optradition,
naturally reappeared under the guise of Mariangetsion (as in the
Roman Catholi¢dail Mary: “Pray for us sinners, now and at the hour
of our death.”) Thoth’s role as an intercessoraoted by Dr. Hoeller:

Thoth ... was the principal pleader for the souhatjudgment of the
dead’

The notion of an intercessor in death is often ongd by the idea of
intervention in sickness, i.e. healing. Since The#s regarded as a
wise deity of learning, naturally he became assediwaith the arts,

and with sciences (including medicine). Spells bedling were also



identified with Isis (and later with Mary; to thisy Christians attend
Marian shrines, seeking healing), and it is posdibat the
Alexandrian Therapeutae (i.e. “Healers”) — who vated Isis or at
least the “Queen of Heaven” (cf. Jeremiah 44:17-18prrowed
spells, chants, etc. from the Isian tradition, wahtould easily have
encompassed a healing tradition stemming from THotthe latter
regard, the legendary healer Asclepius is clossdpeiated with
Hermetic literature. And certainly, if Eusebiusairh that the
Therapeutae were the earliest Christians is acgutat existence of a
closely-associated Hermetic medical tradition wdwdtp explain
early Christianity’s intense interest in miraculdwesaling.

Like Hermetic healing in relation to the Isian-Maritradition, the
motif of the winged “Mercurial” messenger spirissaciated with
Thoth/Hermes, was also apparently subsumed, ircétsis being
identified with the Holy Spirit, the Paraclete, tth@ve, and to a lesser
extent, Mary. Alluding to Thoth’s link to the Pateaie, Dr. Hoeller
notes that “Thoth was also tteacherandhelperof the ancient
Egyptian trinity of Isis, Osiris,and Horus.”(empsaadded)
Likewise, providing a link from Mary to the Parael¢and hence to
Thoth), the Coptic Liturgy of St. Basil, used b tGoptic Orthodox
church in Egypt, preserves a reference to Manles fair dove.” The
possibility that Mary attracted symbols and maopifsviously
associated with Thoth/Hermes is enhanced by Herme#ier being
namedMaia; ° there may also be a link to the mother of Adonis,
Myrrha, whose mythology is Syrian (n.b. that Ignatius, fritms
region, is one of the earliest Christian lettertens to mention Mary).
The goddess Isis, often seen as a ‘proto-Mary,’ hease facilitated
the transferral of aspects of Thoth/Hermes to Msinge Thoth
helped Isis resurrect the slain Osilris.

Thoth's role as a scribe — and recorder of judgempeteedings — is
echoed in Revelation 20:12-15 and 21:27, wheré.dmeb
(representing Christ) apportions judgement based ugcords in his
“book of life.” In addition to the Christologicalements,
Thoth/Hermes (like Christ) was identified by Greekth “God”
himself, since the namEheosderives from Theuth/Thoth. Addressing
both this derivation, and a variety of primitive ri&tological motifs,

Dr. Everard states:



The titles appropriated to HERMES MERCURIUS TRISMBBUS
were, in part, the titles of the DEITY. THEUTH, TH@, TAUT,
TAANTES, are the same title diversified, and thejolng to the chief
god of Egypt. Eusebius speaks of him as HERMESnFrbeuth the
Greeks formed QEQOS, or Theos, which with that maivas the
general name of the Deity. Plato, in his treatsead “Philebus,”
mentions him by the name of Qeuq, or Theuth. Hela@sed upon
as a great benefactor, and the first cultivatdhefvine. ...

In one hand Hermes holds tbreix ansatathe symbol of life—a
master symbol which is the most persistent andehted in its
appearance (and in its re-appearance) in all thiptsces of Egypt .—
in the other hand the figure grasps a staff, aasediwith which are a
serpent, a scorpion, a hawk’s head, and abovecaitle surrounded
by an asp, each with its special symbolical sigatrice. ...

The T, Tau, was the instrument of death, but it alas what Ezekiel
ordered the people in Jerusalem to be marked wtib,were to be
saved from the destroydt.was also the emblem of the Taranis or the
Thoth, or Teutates, or TAT, or Hermes, or Buddhamgrthe druids.

It was called th&€€rux Hermis.The old Hebrew, the Bastulan, and the
Pelasgian, have the letter Tau thus,—X ; the Etruse ; the

Coptic, + ; the Punic, El El. [emphasis origifial]

In the above passage, Dr. Everard mentions a nuaflmeotifs that
have Christological applications. Like Thoth/Herméssus is
associated with the vine (John 15:1), and the edlBgife-saving
cross — a clear inheritance from tdreix ansataor ankh(the symbol

of life), and the Tau — the latter of which, as Bverard notes, was a
symbol of death, and often took the form of a cra$ais the
ankhTau/cross, and thérux Hermis simultaneously encompassed
motifs of life, death, and accordingly, rebirth.@hristian mythology,
birth and death motifs are prominent: the natieityJesus continues to
fascinate Christians, at least as much as his @lestinrection. The
rebirth process is pictured by Jesus’ baptism énlibrdan (cf. John
3:3-5).

A more opaque aspect of the above passage dehltheitelationship
between Thoth, the scorpion, and Jesus. The sconpadif — owing

to the scorpion’s tail — was viewed as a ‘backbiebetrayer, and is
suggestive of an archetypal Judas-figure. Thugdlg to the



scorpion’s sting, Jesus describes Judas as ondaghtifted up his
heel against me.” (John 13:18) Since the name Judass “twin,”
from an allegorical perspective Judas is Jesud tein’ or his
darker/lower self, sometimes identified with Safefn Luke 22:3;
Matthew 16:23).

In the quotation above, Dr. Everard mentions soduitianal motifs.
Like Thoth/Hermes, Jesus has a staff or sceptar(P2:9;
Revelation 12:5); similarly, an early catacomb pamndepicts Jesus
with a wand, raising Lazardélohn 11) Also, with regard to the
serpent/asp motif, although this motif has comeadrequently
associated with the Devil, the Jesus figure hgsesgine
connotations. Referring to the copper healing sdrpade by Moses
(in Numbers 21:9), John 3:14 declares: “And jusilases lifted up
the serpent in the wilderness, so must the Soreof e lifted up.”
Moses — who is often viewed as a “type” of Jeslisks together the
staff and serpent motifs: his first miracle is iamhis staff into a
snake (Exodus 4:2-4). The parallel between Mosdslasus is often
underlined by both functioning as high priests edmtors.
Regarding such a mediatorial role (as well as thestblogical “first-
born” status), Dr. Everard presents the chief Siceavthn god, Thor,
as being derived from Thoth, and notes that “THORepresented as
the first-born of the SUPREME GOD, and is stylethe Edda ‘the
eldest of Sons.’ ... He was esteemed in Scandirzesvéamiddle
divinity, amediatorbetween God and man.”(emphasis origiffalhis
appears to derive from Hermes as a Mercurial ‘goveen,’ and
hence also a ‘mediator.’ Dr. Hoeller elucidatesrupios role:

While Hermes is regarded as one of the earliesthast primitive
gods of the Greeks, he enjoys so much subsequamin@nce that he
must be recognized as an archetype devoted to imegpetween,
and unifying, the opposites. This foreshadowsdtisrirole as master
magician and alchemist, as he was regarded bdgypt and in
Renaissance Europe. ... [Similarly,] Thoth actedrasmissary
between the contending armies of Horus and Setteastually
came to negotiate the peace treaty between thesgdus. His role as
a mediator between the opposites is thus maderdyigerhaps
prefiguring the role of the alchemical Mercury Be tmedium of the
conjunction.™

Hermes Trismegistus and the Divine Pymander



TheDivine Pymandeof Hermes Trismegistus is a major source of
Hermetic teachings, and incorporates sapientiditioms, mysticism,
and philosophical views akin to Neoplatonism. tidesand contents
bear a striking similarity to many of the textsatigered at Nag
Hammadi, indicating that the Christian Gnostic itiad, in EQypt,
evolved from, or coalesced with, an earlier Hermgtdition. The
extent to which the Hermetic writings preserve Hedlenic, Egyptian
teachings specifically associated with Thoth isidift to determine;
nevertheless, “Hermes Trismegistus” offers somarasse of
continuity in theDivine Pymande(lV:1):

this day it is fit to dedicate [this speech] to THtoth], because it is
an Epitome of those general Speeches which weleesgo him.

Issues of continuity in the Hermetic tradition, amahilar problems of
analysis, are considerably worsened by the degiruof many
Hermetic writings. Dr Hoeller observes:

The original number of Hermetic writings must héeen
considerable. A good many of these were lost duhegystematic
destruction of non-Christian literature that todkge between the
fourth and sixth centuries A.D. ... Church Fathantnt of
Alexandria says that the books of Hermes treatgyfpan religion;
and Tertullian, lamblichus, and Porphyry all seerbé¢ acquainted
with Hermetic literaturé®

Another problem in analysis is that Hermeticism aascret
tradition. As instructed in thBivine Pymander:

Avoid all conversation with the multitude or commpeople; for |
would not have thee subject to Envy, much lesstadiculous unto
the many. ... it behoveth to avoid the multituded take heed of them
as not understanding the virtue and power of thnghthat are said.
[1:83-5]

Likewise, Jesus instructs his disciples concersguyet teachings, not
to be revealed to the “common people” (whom Jesiess to as
“dogs” and “swine”):

Do not give what is holy to dogs, neither throw ypearls before
swine, that they may never trample them undertbet; turn around



and rip you open. ... Many are called, but few eno$Matthew 7:6;
22:14]

To you is has been granted to knamdnai] the mysteriesryseria]
of the kingdom of God, but for the rest it is inrglales, in order that,
though looking, they look in vain, and though hegyithey may not
comprehend. [Luke 8:10]

Evidently, whatever these “mysteries” are, Jesus amt want them
preached unto the “ends of the earth.” Here, Jessigeaking as a
Hermetic sage, teaching secrets to his inner caofctellowers.

Thoth/Hermesasthe Word, or Logos

As a divine messenger, Thoth/Hermes becomes assbeiih the
idea of the divine Word (the Logos), the Mind ofd;&od’s image
or manifestation, and the “Son of God.” In Dirine Pymanderthe
Mind of God speaks:

| am that Light, the Mind, thy God ... and thatgbrti and lightful
Word from the mind is the Son of God. ... That viahic thee seeth
and heareth, the Word of the Lord, and the MindRather, God,
differ not one from the other; and the union ofstihes Life. [I1:8-9]

Later, we read:

But the Father of all things, the Mind being Lifedalight, brought
forth Man like unto himself, whom he loved as hisger Birth; for he
was all beauteous, having the image of his Fathétoly is God, the
Father of all things. ... Holy art thou, that by #Word hast established
all things. Holy art thou, of whom all Nature i®thmage. [11:18; 86-
90]

Such expressions are very reminiscent of the vah##hilo, who was
very probably exposed to some form of Hermeticitiaal Of course,
the above-mentioned concepts of the Word’s idemiitii God, the
Word being the creative agency of God, the Worddpéne “Son of
God,” and the Word'’s “Life” and “Light” being reftéed as a divine
guality in humanity, all reappear at the beginrofighe Gospel of
John. This strongly suggests that the writer of guspel was familiar
with some form of Hermetic tradition. (The frequesfierences to the
Gospel of John, in the present article, providémr clues as to
Hermetic influences in the Johannine tradition.)



As John’s gospel continues, the writer refers ttnibe Baptist as
bearing witness or offering proclamation concerrihmg“light.”
Elsewhere, John is the voice “crying out” in théderness, who
instructs his hearers to get baptized. SimilaHgDRivine Pymander
mentions, along with a “Cup” motif (which is botliéharistic and
representative of the baptismal font):

Filling a large Cup or Bowl therewith, [God] sehtlown, giving also
a Cryer or Proclaimer. And he commanded him tolprocthese
things to the souls of men. Dip and wash thyskdutthat art able in
this Cup or Bowl: Thou that believeth that thoulsheturn to him
that sent this Cup; thou that acknowledgest whéecetlnou wert
made. As many, therefore, as understood the Pratiam and were
baptized, or dowsed into the Mind, these were npadtakers of
knowledge, and became perfect men, receiving thnel MKXII:13-16]

Closely echoing the latter part of this passagen'3ogospel records:

But as many as did receive him [the Word / thet]igb them he gave
authority to become children of God, because thesewelieving in
his name; and they were born, not from blood amfroan’s will, but
from God. [1:12-13]

Providing more detail on the original, Hermetic tisipal tradition,
Dr. Hoeller states:

The Hermeticists had their own sacraments as WMedise appear to
have consisted primarily of a form of baptism waithter and an
anointing resembling “a baptism and a chrism” agtineed in the
GnosticGospel of PhilipThe Corpus Hermeticurmentions an
anointing with “ambrosial water” and a self-admtared baptism in a
sacred vessel, theater,sent down by Hermes from the heavenly
realms:®

Thoth/Hermes and the Sign of the Fish

The idea of baptism, since it involves being “bofrwater,” naturally
invokes the image of a fish — just as early Crarsisymbolized
Christ using thechthus(fish) symbol — also known as thesica
piscis(sign of the fish). As noted by Freke & Gandyhevesica
piscissymbol was well known to the Pythagoreans, who éat1ib by
intersecting two circles so that the circumfereoceach touches the



centre of the other circle. (Measurements basdti@se two circles
then produce the sacred ratio 153:265; interegtiige number 153
is specifically mentioned in relation to fish, ahd 21:11.) The two
intersecting circles were seen as a unificatiogpirit and matter — as
echoed in the simultaneous “human and divine” matdilChrist, and
in the idea that the soul/spirit has entered intplfecome entombed
in) flesh, or in Nature. Thanks to Hermes TrismegistheDivine
Pymandegives a complex account of divinity ‘separatingaseven
primal Circles (emanated aspects of divinity) thiage self-reflective
Gnosis, and apparently recognizing tesica pisci®r fish shape —
representing humanity’s inherent divinity — nowrf@ad within the
intersecting Circles, or, like fish, “in the Water”

For indeed God was exceedingly enamoured of hisfown or
shape, and delivered unto it all his own Workmapshi.. he
considered the Operations or Workmanships of thver8dut they
loved him, and every one made him partaker of tms order. And he
learning diligently, and understanding their Essgand partaking
their Nature, resolved to pierce through the Cirfarance of the
Circles, and to understand the power of him thatugon the Fire.
And having already all power ... [he] peeped thiotigee Harmony,
and breaking through the strength of the Circleshewed and made
manifest the downward-born Nature, the fair ancub&d Shape or
Form of God. ... he smiled for love, as if he hadrsthe shape or
likeness in the Water, or the shadow upon the Eafttne fairest
Human form. And seeing in the Water a Shape, a&bhaf himself,
in himself he loved it, and would cohabit with.itNature presently
laying hold of what it so much loved, did whollyayr herself about it,
and they were mingled, for they loved one anothad from this
cause Man above all things that live upon eartfoigble: Mortal,
because of his body, and Immortal, because ofuthstantial Man.
For being immortal, and having power of all thinge,yet suffers
mortal things, and such as are subject to Fatesstiy. [I1:19-26]

Rethinking Early Christianity

The way ‘traditional’ Christianity (that is, Chnahity as modified
and promoted by the Roman Church from the timeesfdeus) has
been presented would lead us to think that thegsof its
development was one of progressive enlargementdeeplening of
theology. This view begins with the simple life amdxims of Jesus,



as recorded in the canonical gospels, and themespato the
theological musings of Paul, to be advanced bytite-Nicene
Fathers, and to blossom into the fully-developeabkbgy of
Augustineet al. However, the discovery that Paul’s letters are the
earliest canonical writings began to destabilize picture within
scholarly circles. Pauline theology emerges agdflenly, as a
complex and profound edifice of theological spetiotg some years
later (up to a century later, according to somerhbscholars) gospels
of “Jesus’ life” emerge — and there is no evidethed Paul knew of
any such gospels (indeed, many scholars have cwely
determined that he cannot possibly have been awadhem, nor
could he have relied upon some much-touted “orataphy of
Jesus, which is clearly wishful thinking on thetparcertain orthodox
scholars). What is strange here is that Chrisiafar from
blossoming from simple sayings and traditions stmmplex and
profound theological system, appears to be evollackwards (i.e.
devolving):first the sophisticated theologghenthe simple ‘wise
teachings’ of the Master, a few details of his,ldad so on. Of
course, the written gospel tradition didvelop- but was this a matter
of progress, or a case of acute romanticizing, elies profound
theological musings of Paat algave way to romantic fictions about
Jesus, replete with dazzling miracles to entetteerpious, ignorant
masses?

Many liberal scholars are, nowadays, leaning towé#nd latter
outlook. With the discovery of the Nag Hammadi gaspn the
twentieth century, the traditional picture is fadjiapart; every
indication is that, at the earliest stage, Chmstyawas a profound,
complex, metaphysical system. However, with thesags of time,
“votes” by unenlightened bishops as to what théhtalould be, and
the intervention of politics in particular, Chrestity collapsed into a
puerile system of blind faith in mythology, unquesing appeal to
human authority, belief in sacramental magic, anesstitions
involving such things as virginity, rubbing crugiéis, and worrying
about when to eat fish. (So much for tesica piscis.).

Hermeticism, as previously discussed, providesharatimension to
our understanding of the rise (&all) of Christianity; like its
counterpart, Gnosticism, Hermeticism reflects avaaded stage in
late Hellenistic thought. But, like Gnosticism, Hegticism was not to
survive (except as a secret, underground movenfentgs of



ignorance, superstition and fanaticism would wreakoc upon the
sublime, Hellenistic vision, one which had helpady the flame of
Gnosis from ancient Egypt. Perhaps, like Icarus fldw too near the
sun, the Hellenistic vision had become too profouod complex. In
humanity’s desire to reach up and touch the divimexpress the
inexpressible, perhaps humanity ‘flew too neardine,” and came
crashing down. This appears to have happened ashenimost highly
learned and profoundly spiritual individuals cogl@pple with the
sophisticated theology they had developed; incnghsithey found
themselves in the minority, and subject to persesuihe common
people, who were largely illiterate, had no toleeafor theological
and philosophical musings; they wanted a scapedumd“died for
them,” magically washing their sins away. They veafirm
leadership from priests, dressed in colorful finkeryitillate the visual
faculty — priests who could, with a sacred handwgeshere, or a flick
of magical oil there, expel demons, and blessditbfiil (evidently,
even the “atoning blood” of the murdered God inesgrnwas not quite
enough to assuage the wretched parishioners’ gdutiinsciences).
Perhaps most of all, the common people wanted asseaiof a prime
location in the Elysian fields; they were not pautarly interested in
knowing God, in touching the face of the divinasiltittle wonder,
then, that the Christian world descended into & mifrcrass
superstition, its citizens barely held in checkirtotal anarchy even
by the threat of eternal torment. Thus, the Dark#\gegan — a
thousand years in which the manifestations of tiee human spirit,
the most ecstatic heights of philosophy and knogdedavere eclipsed.
A thousand years, in which all noble individualsonthied to relight
the flame of ancient wisdom were summarily tortyigt executed at
the stake. But in the darkness, in secret, enliggtenonks, nuns and
assorted intellectuals — risking their lives atrgvern — hid their
precious manuscripts, trained apprentices in absskcrecy, and
helped keep alive the weakened spiritual pulsauafdnity. Those
who were found out by the Church often paid thenate penalty.
However, their sacrifices have not been in vainitie divine human
spirit lives on; yet we are mindful of how much hen lost.

Tho’ much is taken, much abides; and tho’
We are not now that strength which in old days
Moved earth and heaven; that which we are, we are;
One equal temper of heroic hearts,



Made weak by time and fate, but strong in will
To strive, to seek, to find, and not to yield.

—Tennyson.
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THE NATURE OF HERMETIC WISDOM

by Author Unknown

Asitisbelow, soisit above; Ason theearth, soin the sky.
There are 2 states of being; oneis mortal, the other Immortal.

That which ismortal isdissolvable, and dissolvable bodies pass away likea
mist in the mor ning.

An Immortal Body is an essence which is eternal and incorruptible.

But thetwain, the mortal and the Immortal, cannot exist together forever,
but each returneth to the place from whence it came.



The mortal body is sensible, but the Immortal isreasonable.

Theformer contains nothing which is perfect,
the latter nothing which isImperfect;
for the oneisthe essence of the Spirit,
the other isthe essence of Matter,
and man, the microcosm, holds the balance between the twain.

And thereisafiercewarfarefor the Victory,
between the upper and lower,
asthey both desireto obtain the body astheir prize;
for the state of man isenvied by the lower
and glorified asa naoble estate by the higher.

Now as the man inclines toward the lower Naturewhich ismortal,
he thereby aidsthe lower imperfect power sto oppose the higher which is
| mmortal,

and must suffer the pains of slavery for his disobedience to the workman his
maker .

But if heinclinesto the higher, then heistruly wise and blest.

Should man, after being attracted by the vanities of the world
and then after obtaining a knowledge of the thingsthat really are,
return to the vanities of theworld,
he will be punished with tormentsand fire
in the darkest states of disembodied Souls.

Should man, after knowing thethingsthat are,
become rebellious of restraint to that part which isImmortal,
and return to the vanities of theworld,
the higher essence will straightaway depart from him,
and hewill become the slave of the lower essence
which will seize upon him and drive him to all sorts of wicked artsand evil
ways.

When a man has thusimpiously disobeyed nature
and turned hisface away from that which isImmortal,
behold, heisthen disinherited from hisbirthright,
and isno longer counted among the children of Nature



because he has become an evil perversething,
possessing only those whose things which are mortal,
and heis punished with death.

And so death ismeted out to all those who rebel against Nature impiously,
because they know the thingsthat are.
But to these foolish soulswho areignorant,
and who have not knowingly r e ected Natur e, behold,

they are purified after much suffering and are sent to theworld again.



